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Thank You, Mr. Editor 
by Frank Bateman Stanger 
As early as 1945, Dr. Harold B. Kuhn and some concerned faculty 
colleagues believed that the time had come for a growing theological 
school like Asbury Theological Seminary to have its own scholarly 
journal. The result was the publication of the first issue of The 
Asbury Seminarian in the Spring of 1946. 
This first issue bears the names of Harold B. Kuhn, editor; George 
A. Turner, Lena B. Nofcier, James D. Robertson and C. Elvan 
Olmstead, as associate editors. 
The lead editorial states clearly the theological thrust of the new 
scholarly journal: 
The currents of modern philosophical thought are largely 
materialistic. The currents of modern theological thought 
are in a large measure humanistic. Over against these trends, 
The Asbury Seminarian will stand uncompromisingly for 
supernaturalism. 
The major article in the first issue is from the pen of Dr. Kuhn and 
is entitled "The Crisis in Theological Education Today." The editor 
contends: '" 
Modern theological education has allied itself with a pagan 
culture, this alliance centering in the thorough application, 
inside theology as well as without, of the dogma of 
continuity. In so doing, theology has forfeited her throne 
and her crown. In seeking to render secular culture sacred by 
simple contrast, she has herself fallen victim to secularity. 
Her alliance with modern culture is an unnatural one, made 
ent and Professor of Pastoral 
ogical Seminary, where he 
. T.M. and S. T.D. degrees 
'veral honorar y degrees. 
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upon terms which compromise her in all eyes. Stooping to 
conquer, she has fallen over forward. 
In the article Dr. Kuhn finds in the words of a contemporary 
theologian the only hope for theological education: "Christianity 
teaches us to seek a Kingdom which is not of this world and to 
prepare ourselves for its advent by refusing to be conformed to the 
present aeon." 
The Asbury Seminarian has been published without interruption 
since 1946. Dr. Kuhn served as its only editor until his resignation in 
May 1980, and continually he was the inspiration and guiding spirit 
of the journal. 
Today we pay tribute to Dr. Kuhn for his distinctive editorial 
contributions. Always he has insisted upon theological integrity, 
fairness in editorial dialogue, academic excellence, and journalistic 
finesse. Always his editorship maintained a concern about current 
issues in the theological world and his editorial aim was to make clear 
and relevant the Wesleyan perspective in relation to such issues. A 
compendium of all the contents of The Asbury Seminarian after 
serving for 34 years. At this year's spring opening convocation the 
President of the Seminary presented Dr. Kuhn with a plaque of 
tribute which reads as follows: 
With Appreciation To 
HAROLD BARNES KUHN, Ph.D., D.D. 
Editor, The Seminarian 
1946 - 1980 
Originator and Gifted Editor 
of this scholarly journal since its beginning 
from 
The Faculty and Administration of 
Asbury Theological Seminary 
September 4, 1980 
Thank you, Mr. Editor, 
dedication and w~rkmans t' 
done for the Seminary an 
ell done! Your concerns and . pprec1ated. What you have 
gical world at large will be 
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Thank You, Mr. Editor 
an abiding inspiration. 
May God grant you strength and wisdom as you continue your 
academic ministries on our faculty as Professor of the Philosophy of 
Religion and as Chairman of the Division of Theological 
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Marking a Milestone 
by Melvin E. Dieter 
The October issue of The Asbury Seminarian marks a milestone in 
the history of the publication-a change in editorship. From its 
beginnings 34 years ago Dr. Harold Kuhn has had the chief responsi-
bility for the promotion and production of the j oarnal of the faculty. 
To honor him upon his relinquishing the editorial responsibilities we 
have asked him to choose several of the articles and editorials which 
he felt were among the most significant published during those years. 
We want to pause, remember, and say "Thanks and God bless you!" 
Under Dr. Kuhn's leadership the Seminarian has developed into 
one of the major forums for theological expression within the 
Wesleyan community of scholars. Few people, other than those who 
have served in such a capacity, appreciate the time and energy 
required to meet the dictatorial deadlines and maintain the quality of 
the publication. The consistent support of the Seminarian in the 
budget of the student organization demonstrates his concern for the 
essential contribution of the publication to the whole seminary 
community. 
To take the brunt of such pressures for as many years as-Dr. Kuhn 
has must set some kind of record. And it was all done con amore with 
little relief from a full load of academic and administrative 
responsibilities. The full measure of the man is revealed in the 
additional volume of copy which also flowed from his typewriter to 
evctngelical publications everywhere, especially his long-term 
contributions to Christianity Today. 
It is an honor humbly and gratefully received to take up his work 
and seek to advance it. The Asbury Theological Seminary 
constituency and the evangelical world at large need this medium for 
Dr. Melvin E. Dieter is Professor of Church Histor y at Asbury 
Theological Seminary. He ha -; erly served as Book Editor of 
The Asbury Seminarian a take over as Editor of the 
journal. Dr . Dieter hold ~ .. e.,.~m s: and Ph.D. degrees from 
Temple University. ~}. iii 
6 
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Marking a Milestone 
the scholarly introduction and interchange of ideas now more than 
ever before. This is a time of disturbing yet potentially creative 
ferment in the religious world. With the help of the Seminary 
Publications Committee and all others interested in the usefulness of 
the venture we hope to make the future ministry of The Asbury 
Seminarian a more effective tribute to the "First Editor" than 
anything we may be able to say here. Harold, we will appreciate your 
ongoing involvement as a continuing member of the Publications 
Committee and say "Thank you" as well to Anne for her many 
contributions to this part of your ministry to all of us. 
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In Response 
by Harold B. Kuhn 
Special tribute is due to those who have given effective and willing 
assistance to the production of The Asbury Seminarian through 
the years. Dr. George A. Turner has served as Associate Editor from 
the beginning, and has been a willing and indispensable aid at every 
stage of our development. His counsel has been as valuable as his 
direct assistance, while his contributed articles have meant much 
to our readership since 1946. Mrs. Kuhn reminds me that special 
expression of credit and tribute is due to Dr. Turner for the special 
service he rendered the Seminarian during several extended periods. 
He served capably and creatively as Editor during my absences on 
sabbaticals and leaves-of-absence. Also, Dr. Turner proposed many 
significant changes in the format of the Journal, changes which have 
served to shape its appearance. This is a very belated thanks to Dr. 
Turner. 
Equally valuable have been the contributions to The Asbury 
Seminarian by Anne Wicker Kuhn. In addition to frequent articles 
and editorials, she has given selflessly in the correction and proof-
reading of articles. In the beginning years of the Journal, many times 
she addressed the envelopes for entire mailings, as a labor of love, 
asking and receiving no compensation, never even receiving thanks 
for her work, oral or written, until this present time. Her judgment on 
the quality and relevance of contributed articles has also been a 
valuable asset to the Journal. 
Tribute is due to the generous support of the Seminary student 
body for the past nearly 30 years. Willingly, the students, through the 
Student Body Cabinet, have voted a yearly subsidy, by inclusion of 
the annual subscription price in the fees of each student. Many times 
Dr. Harold 8. Kuhn, Professor of Philosophy of Religion at Asbury 
Theologica l Seminary, served - itorofThe Asbury Seminarian 
for 35 years. Dr. Kuhn ho/ , . and Ph.D. degrees from 
Harvard University and , ...• n , st-doctoral study at the 
Universities of Munich, , • 1, , London, and Harvard. <>".r4it 
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In Response 
this subsidy has meant the difference between "life and death" to The 
Seminarian. 
Most helpful also have been those who, in times when promised 
contributed articles have been delayed, have prepared replacement 
articles - and good ones too - on short notice. Outstanding among 
these have been Dr. George A. Turner, Anne Wicker Kuhn, Dr. 
Frank Bateman Stanger, Dr. Donald E. Demaray, and Dr. William 
M. Arnett. 
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The Influence of 
Paul Gerhardt Upon 
Evangelical Hymnody 
by Anne W. Kuhn 
Paul Gerhardt is undoubtedly the David of German hymnody. 
Born at Grafenhainichen in Saxony in 1607, his career of 69 years 
coincided with the Thirty Years' War and the tragic transitional 
period which followed these three decades of pillage and pestilence. 
He is still the sweet singer of the Fatherland to all true sons of 
Germany. Some scholars have termed him "the George Herbert of 
Germany" for the cultured refinement of his poetic expression; but 
whereas Herbert's hymns are spiritual gems set in poems of such 
beauty as to be understandable only to the select few, the' hymns of 
Paul Gerhardt are for the everyday congregation. His hymns are not 
only a reflection of his troubled times but also a biography in poetry 
setting forth the disappointments in his own career, the aspirations of 
his own inward life, and his unfailing faith in the goodness and love 
of God. In contrast to the objective hymns of the great Luther, 
Gerhardt's hymns were subjective, devotional and in the best sense 
pietistic. 
As a watchman waits for day, 
And looks for light, and looks again 
When the night grows old and grey, 
To be relieved he calls again; 
So look, so wait, so long my eyes 
To see, my Lord, thy Sun arise! 
This article by Mrs. Anne Wicker Kuhn was taken from the Spring, 
1948 issue of The Asbury Seminarian. Mrs. Kuhn served as pro-
fessor of German at Asbui :~ for twelv~ ye~rs, and has 
completed graduate st 1 , , vard Umvers ,ty, Boston 
University, Trinity Colle , 'ii ~: , and the University of 
. 9.~ 0~ Mumch. •+,, ,l 
IO 
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The Influence of Paul Gerhardt 
The writer purposes in this study to examine some of Gerhardt's 
hymns, with special reference to the manner in which they 
influenced, directly and indirectly, the hymnody of the Evangelical 
Revival in England. The article is not a critical or historical essay on 
the work of Gerhardt, nor a survey of German Pietism, with which 
his name is correctly linked. It is rather designed as an appreciation 
of the man who by universal consent was called "the prince of 
Lutheran poets." 
In a sense, such an investigation will be also the tracing of 
the pilgrimage of a soul. Inasmuch as our times parallel 
those of Gerhardt, the lure of such a pilgrimage may prove 
to be attractive to men of our times. 
I 
Gerhardt's most famous hymn is his translation of Bernard of 
Clairvaux' "Salve Caput Cruentatum" ("O Haupt vol/ Blut und 
Wunden ").1 This Passion chorale translates as follows: 
0 sacred head once wounded 
With grief and pain weighed down, 
How scornfully surrounded 
With thorns, Thine only crown! 
How pale art Thou with anguish, 
With sore abuse and scorn! 
How doth Thy visage languish 
Which once was bright as morn! 
0 Lord of life and glory, 
What bliss till now was Thine! 
I read the wondrous story, 
I joy to call Thee mine. 
Thy grief and Thy compulsion 
Were all for sinners' gain; 
Mine, mine was the transgression, 
But Thine the deadly pain. 
NOT TO BE USED WITHOUT COPYRIGHT PERMISSION 
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Lord, make me Thine forever, 
Nor let me faithless prove; 
Oh, let me never, never 
Abuse such dying love. 
Be near me, Lord, when dying; 
0, show Thyself to me; 
And for my succour flying, 
Come, Lord, to set me free. 
These eyes, new faith receiving 
From Jesus shall not move; 
For he who dies believing, 
Dies safely through Thy love. 
This hymn is sung throughout Germany on Good Friday, usually to 
the music of Johann Sebastian Bach in his famous St. Matthew's 
Passion. To what extent Christian liberty in song was suppressed by 
the late regime is difficult to determine. It is safe to venture, however, 
that no rise and fall of governments can eradicate from German 
Protestanism its love for this hymn. 
St. Bernard (if indeed he wrote the original) entitled his hymn "A 
rhythmical prayer to any one of the members of Christ suffering and 
hanging on the Cross". The original manuscript is not in existence, 
and the oldest copy now extant (possibly copied from the original) 
was not found until the 14th century. In its earliest form, the hymn 
was long, being divided into seven parts, each addressed to a part of 
the Body of Christ. The portion which Gerhardt so correctly trans-
lated is addressed to "the Face of Jesus" -2 
When the well-known German missionary, Schwartz, who 
preceeded Henry Martyn to India, lay dying after 50 years of inces-
sant labor among the heathen, it was Gerhardt's hymn which he 
chanted. Surrounded by his sorrowing Malabar pupils, he passed 
away with its echoes in his soul. This is but one instance of the power 
of this chorale to sing its way into the hearts of the faithful. 
Of Gerhardt's version Philip Schaff says, 
12 
This classical hymn ha~- · ·~ imperishable vitality in 
passing from the Lat·, • • R' erman, and from the 
German into the Engli nci · ·O ~-ming with equal effect 
'€ ... in three tongues, and · a of three creeds-the 
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The Influence of Paul Gerhardt 
Catholic, the Lutheran, and the Reformed-the dying love 
of our Saviour and our boundless indebtedness to Him. 
While the English translation of this hymn did not find an immediate 
place in Wesleyan hymnody, the spirit of it was caught by Isaac 
Watts and Charles Wesley. Their themes and their style reflect its 
mood and its message. 3 
John Wesley translated a number of Gerhardt's hymns into 
English. Several of these have remained in use to the present time. 
Some of the hymns which we attribute to Wesley are really 
Gerhardt's. Here are two verses of one of the Saxon's hymns which 
John Wesley translated. 4 
My Saviour! How shall I proclaim, 
How pay the mighty debt I owe? 
Let all I have, and all I am 
Ceaseless to all Thy glory show. 
Too much to Thee I cannot give; 
Too much I cannot do for Thee; 
Let all Thy love and all Thy grief, 
Graven on my heart for ever be. 
The following is one of Gerhardt's best known hymns, sung almost 
as much in England as in Germany. Written under title of "Befiel'du 
deine Wege" it was translated by Wesley in 1739. 
Commit thou all thy griefs 
And ways into His hands, 
To His sure truth and tender care, 
Who heaven and earth commands. 
Who points the clouds their course, 
Whom winds and seas obey, 
Who shall direct thy wandering feet; 
He shall prepare thy way. 
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So shall thy work be done. 
No profit canst thou gain 
By self-consuming care; 
To Him commend thy cause; His ear 
Attends the softest prayer. 
Thy everlasting truth, 
Father, Thy ceaseless love 
Sees all Thy children's wants, and knows 
What best for each will prove. 
When Thou arisest, Lord, 
What shall Thy work withstand? 
Whate'er Thy children want Thou givest, 
And who shall stay Thy hand? 
The spirit of this English translation is remarkably like that of the 
original. May it not be that John Wesley was able to transcribe the 
mood and rhythm of this hymn so accurately because his circum-
stances at this point in his career were so like those of Gerhardt? 
Around this hymn have grown up a number of interesting traditions, 
describing the remarkable role which it has played in ministering to 
those in distress. Of these the following is a representative sample. 5 
14 
A German peasant called Dober, who lived in a village near 
Warsaw, was to be evicted on the morrow with his family 
amid the snows of winter, because he could not pay his rent. 
In the evening, gathering wife and children around him, he 
prayed with them, and then joined with them in this hymn; 
as they reached the last verse, a raven which his grandfather 
had tamed and set at liberty, tapped at the window. In its bill 
was a ring set with precious stones. The peasant took it to the 
minister. It was found to belong to the King, Stanislaus. 
When the minister told the King the story he sent for Dober, 
gave him a handsome reward, and the next year built him a 
new house, and filled its ~•, " eds from his own estates. 
Over the door was an i , _; · aring the repres entation 
of a raven with a ri :/i ·1, • nd the verse which I 
previou sly omitted in . "~ o ~J ... n: 
"'" 6~ 
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Thou everywhere hast sway, 
And all things serve Thy might, 
Thy every act pure blessing is, 
Thy path unsullied light. 
The richest period of German hymnology was that of the 
devastation, moral as well as physical of the years, 1618-1648. The 
darkness of this era of near-barbarism called forth a new return to 
faith in God, a new expression of hope in spite of darkest national 
calamity. 
This pious confidence, this unabated poetic glow, found in 
Paul Gerhardt the most fervent and refined expression that 
has been reached in German hymnody. 6 
In common with the devout of his time, Gerhardt frequently sought 
relief from earth's cares in contemplation of Heaven's joys, as the 
following hymn testifies: 
0 Christ! how good and fair 
Will be my portion, where 
Thine eyes on me shall rest 
And make me fully blest, 
When from this narrow earth 
To Thee I shall spring forth! 
Oh thou, poor passing earth, 
What are thy treasures worth 
Beside those heavenly crowns, 
And more than golden thrones, 
Which Christ hath treasured there 
For those who please Him here! 
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It is easy to discern in the mood of this hymn the heart-beat of the 
Evangelical Revival in England. 
Gerhardt's temperament and his religion alike served to make him 
cheerful, and the many disappointments of his life seem never to have 
embittered him. He always maintained a tender heart and a 
scrupulous conscience. His portrait in the church in Luebben bears 
the inscription, "Theologus in cribo Satanae versatus," i.e., a divine 
sifted in Satan's sieve. Attention will be given later in this study to 
some of the trying details of his life and ministry, and to the manner 
in which Gerhardt met his problems. 
John Wesley, in his Plain Account of Christian Perfection,7 says: 
In the beginning of the year 1738, as I was returning from 
thence (Savannah, his first appointment after his ordination, 
and where he seemed to have failed so miserably) the cry of 
my heart was: 
Oh, grant that nothing in my soul 
May dwell, but Thy pure love alone; 
Oh, may Thy love possess me whole, 
My joy, my treasure, and my crown. 
Strange fancies from my heart remove, 
My every act, word, thought, be love! 
Evangelicals think when they join in this well-known hymn, which 
has become part of English religious life, that they are singing one of 
Wesley's hymns; in a sense they are, but the original words are those 
of Paul Gerhardt. His first verse reads: 
Jesus, Thy boundless love to me 
No thought can reach, no tongue declare; 
Oh, knit my thankful heart to Thee, 
And reign without a rival there! 
Thine, wholly Thine alone I am 
Be Thou alone my constant flame! 
Thomas Walsh, converted I 
habit of singing the third v 
manist of Limeric k, was in the 
bove hymn with something 
like holy rapture: 
16 
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0 love, how cheering is thy ray! 
All pain before thy presence flies, 
Care, anguish, sorrow melt away 
Where'er thy healing beams arise. 
0 Jesu, nothing may I see, 
Nothing desire or· seek but Thee! 
II 
In 1907 Germany celebrated the three hundredth anniversary of 
Gerhardt's birth. A greater tribute to his genius as a poet, or to his 
greatness as a preacher of righteousness could hardly be paid to any 
man than this, that an entire empire should pause in its national 
pursuits, in public as well as in private sing over again his songs, and 
recall his fights for truth and tolerance, while the emperor extolled 
him as a shining example of self-sacrifice and Christian purpose. In 
the words of Wilhelm II, "None had done more for the advancement 
of religion in Germany than the singer, Paulus Gerhardt." 
Gerhardt's musical contribution to the world of Evangelical 
religion can be best appreciated in the light of the problems which he 
faced in the world of his day. Some biographical details will therefore 
be of value at this point. Son of the burgomaster of Grafinhainichen 
(in Saxony), he was well-educated. At the same time he lived no 
sheltered life; emerging from his school days, he found himself amid 
the confusion of the Thirty Years' War. He shared to the full, along 
with his contemporaries, the sorrows, disappointments, and 
humiliations of that direful conflict. 
As a young man he had frequently to take his place beside his 
fellow-citizens and def end the hearth and home of his parents. He 
was compelled to wait until he was 45 years of age before he was 
ordained and before he could secure a pastorate. Only then was he 
able to marry the beautiful woman whom for long years he had 
loved, but to whom he could not earlier off er a home. It was in these 
disappointing years of waiting that he composed some of his most 
popular hymns, among which the following ought to be quoted: 
NOT TO BE USED WITHOUT COPYRIGHT PERMISSION 
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Half-dying in my breast, 
And make Thy gracious pleasure known, 
How I may greet thee best! 
Her budding boughs and fairest palms 
Thy Zion strews around 
And songs of praise and sweetest psalms 
From my glad heart shall sound. 
My desert soul breaks forth in flowers, 
Rejoicing in Thy fame; 
And puts forth all her sleeping powers, 
To honor Jesu's name. 
In heavy bonds I languished long, 
Thou com 'st to set me free; 
The scorn of every mocking tongue-
Thou com 'st to honour me. 
A heavenly crown wilt Thou bestow, 
And gifts of priceless worth, 
That vanish not as here below, 
The fading wealth of earth! 
It requires little imagination to discern in this hymn the basic spirit 
underlying the famous hymns of Charles Wesley, with their 
"hungering and thirsting after righteousness." 
The poet, famous at 45 for his hymns, was invited to the pastorate 
of the Church of St. Nicolai, in Berlin. Here his influence spread 
rapidly throughout Germany. A few years later his patron, the great 
Elector of Brandenburg, sought to interfere with Gerhardt's liberty 
of preaching. Refusing to subscribe to the edicts of June 2, 1662 and 
September 16, 1664, which he felt to be subversive to the interests of 
the Lutheran Church, and which he felt to represent an attempt to 
force the-Reformed doctrine of predestination upon his Church, he 
was dismissed from his pastorate in 1666. 
Gerhardt did not seek a quarrel , but was drawn forc ibly into this 
controversy. The Elector doubtless meant well, wishing to terminate 
the long controversy betw~ . o sections of the Reformed 
Church. But he was too ,,f ~r.e1-·f,..,,;,;,~ •• ction, while Gerhardt was • overly conscientious, and ..,..~1-1?"-ty • o t of tact in dealing with the 
really pious prince. He was cerned with keeping a clear 
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conscience; and with the exception of some written statements to the 
Elector, his dealings with the Magistrate, the Stande, and the Elector 
were kindly and conciliatory. 
When it became apparent that he could not with a good conscience 
accept the condition which the Elector placed upon his preachng, he 
went forth with his family, a homeless wanderer. At a little country 
inn which they reached in the evening, Gerhardt, distressed by his 
helplessness and his inability to comfort his weeping wife and 
children, went out into the woods to pray. Suddenly the words of the 
Psalm came to him: "Commit thy ways unto the Lord; trust also in 
Him, and He shall bring it to pass." 
The words brought not only rest and comfort, but inspiration; for 
he rose from his knees and as he walked to and fro under the trees 
that calm evening, he composed a hymn that has given strength to 
thousands. Full of confidence in God, he returned to his humble inn, 
and read the following verses to his wife: 
Give to the winds thy fears, 
Hope and be undismayed; 
God hears thy sighs and counts thy tears, 
God shall lift up thy head. 
Through waves, through clouds and storms, 
He gently clears the way; 
Wait thou His time: so shall the night 
Soon end in joyous day. 
Still heavy is thy heart? 
Still sink thy spirits down? 
Cast off the weight, let fear depart, 
But every care be gone! 
What though thou rulest not? 
Yet heaven and earth and hell 
Proclaim, God sitteth on the throne, 
And ruleth all things well! 
Leave to His sovereign sway 
To choo se and to com 
So shalt thou, wonder· ,,. o -=-t.,_._..,·\'i.1 way, 
How wise, how stron 
Far, far above thy th 
NOT TO BE USED WITHOUT COPYRIGHT PERMISSION 
OF ASBURY THEOLOGICAL SEMINARY 
19 
The Asbury Seminarian 
His counsel shall appear; 
When fully He the work hath wrought 
That caused thy needless fear. 
Thou seest our weakness, Lord, 
Our hearts are known to Thee; 
Oh, lift Thou up the sinking head, 
Confirm the feeble knee! 
Let us in life, in death 
Thy steadfast truth declare, 
And publish with our latest breath 
Thy love and guardian care. 
When the good pastor had finished reading the hymn, even his wife 
was cheered by the thought that God would indeed take care of them. 
The family had hardly retired to their humble room before a loud and 
imperative knock was heard, rousing the whole house. A messenger 
stood at the door holding a sealed packet for Pastor Gerhardt. The 
surprised doctor, with his trembling wife, opened the packet and to 
their great joy found an invitation from the Duke of Meres berg, 
offering him "Church, people, home and livelihood, with liberty to 
preach the Gospel as your heart may prompt you." 
Full of gratitude, the little party now journeyed to Luebben, where 
Gerhardt became archdeacon. Here he lost, first his wife and then his 
little son, occasions which drew other imperishable songs form his 
soul. Seven years later he himself passed away, with the word of one 
of his own songs on his lips: 
Us, no death has power to kill. 
Like Luther, Gerhardt was more poet than musician. Both were 
fortunate to have men of like mind and heart to set their hymns to 
suitable music. If Luther had his Johann Walther, Gerhardt has his 
Johann Crueger. To understand the permanent mark which 
Gerhardt left upon Evangelicalism in Germany, it is essential to 
know som ething of Pietism, a movement which is popularly 
associated with his name. It ~ ,,- · le to regard Piet ism as a mere 
protest aga inst a rigid a i ;\.a , , rthodoxy. Ra ther, it is a 
continuatio n of many oft oi~l ~ffl • primitive Luth eranism, and 
stemmed fr om the very Lutheran Reformation. s 
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Gerhardt is notable in this connection for his pioneering in the field 
of the inner life; for it was in the year of his dismissal from St. Nicolai 
that Spener was appointed pastor in Frankfort, while the Pia 
Desideria of the latter was published but a year before Gerhardt's 
death. Not until six years later were the collegia pietatis made into 
public gatherings. Thus Gerhardt expressed the spirit of Pietism 
before Francke and Spener had laid the real foundations for their 
work, and before Francke, Anton and Breithaupt were appointed to 
their chairs at Halle. 
III 
It is impossible to determine just how greatly the leaders of the 
Pietistic movement were influenced by Gerhardt's hymnody. To say 
the least, he put into verse much that was formulated into sermons 
several decades later. Had Pietism followed Gerhardt's thesis, that the 
Christian life is the soundest and purest form of human life, and had it 
avoided depreciating the Bible, the sacraments, and the ministerial 
office, it might have avoided the attacks of J. Deutschmann 
and Valentin Ernst Loescher, and-worse still- the sentimentali-
zation of its teachings. 
Gerhardt preserved in Germany the more enduring legacy of the 
Pietistic movement. While Pietism, in its 17th and early 18th century 
form, was largely submerged in the ongoing of German religious 
thought, Gerhardt's hymns retain their power to inspire the heart and 
challenge the soul. Considered by historians to be the greatest hymn 
writer Germany has produced, he continues to sing his way wherever 
German hymns are sung. 
Something needs to be said at this point in comparison of the 
hymnody of Luther with that of Gerhardt. From the standpoint of 
the number of hymns written, the latter was, of course more prolific. 
The best authorities attribute less than l O hymns directly to Luther; 
Gerhardt's number about 120.9 But such a comparison is superficial; 
the real question is that of the style and content of their respective 
hymns. Luther's hymns were usually objective, and frequently 
militant. Tho se of Gerhardt were subjective , expressive of quiet trust, 
and replete with references to the intimate relationship between the 
soul and God. Each had its ,: perform; the one type served 
to balance the other. Taken ! • ,. ~· '• two blended into a balanced 
.. 0 whole. 1111 i " · ' a: 9.:, ;,,,,, The songs of both Luthe • t have stood th e ruthless test 
..;tf!.. 
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of time, but when the works of the two are compared, the palm must 
be given to Gerhardt for affording real spiritual insight, and for 
proffering help in every phase and circumstance of human life. 
Living in times comparable to those through which Germany is 
passing today, he mirrored with exquisite delicacy and admirable 
fidelity the deepest aspirations of man confronted by God and met by 
His Krisis. His hymns are the mirror held up to the soul, wherein it 
may read itself. In consequence, one seldom turns to Gerhardt's 
songs in vain. He has a word of warning, of comfort, of hope, of joy, 
or of assurance for every one. In sorrow, in rejoicing, in health and in 
sickness, in the homeland or on the journey, in time of war and in the 
day of peace, at the altar or by the cradle, at the bedside and at the 
grave, he strikes with unerring fingers the chords of the human heart. 
It is small wonder that for spontaneity, simplicity and purity of 
expression he is the greatest favorite (among foreign hymnodists) in 
England. To understand his influence in Britain, it is necessary to 
bear in mind that prior to 1600 there were few English hymns suitable 
to congregational use. Noble sacred poetry there was, but these 
poems were, as it has been well said, "too subtle and fanciful"everto 
come home to the hearts of the people. This is due to at least two 
influences: first, the large adherence of the English Church of the 
period to Roman usage; and second, the Puritan prohibition of all 
hymns except rhymed paraphrases of the Psalms. Thus there was no 
upsurge of congregational hymn singing in the English Church of the 
16th century comparable to that in Luther's day. This must wait 
for nearly a century and a half-until the circulation of Gerhardt's 
hymns. 
Such hymns as did exist in England prior to 1625 were written for 
the choice few to enjoy. They were full of subtle allusions, half the 
pleasure of which was derived from the exercise of ingenuity required 
to understand them. Such could never be sung, like Luther's, by little 
children at Christmas, nor as a nation's battle song. Still less could 
they distill peace at moments when heart and flesh failed and mortal 
effort was impossible, when the soul had lost its power to cling to 
anything. England must wait for Isaac Watts - or perhaps better, 
until the Wesleyan Revival, before she could enter the hymn-singing era. 
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brother Charles. To trace the influence of Gerhardt's hymns upon 
John Wesley and his gifted brother, one must take into account a 
number of factors, most of them indirect. Attention was called earlier 
in this study to the fact that John Wesley translated several of 
Gerhardt's hymns into English. Of perhaps greater significance was 
the fact that he learned German, this indicating that he expected 
knowledge of this language to yield him important contacts with 
newer movements on the Continent. Doubtless his interest in, and 
contacts with, the Moravians served as an incentive to this. 
The degree to which Wesley's thinking was shaped by the Saxon 
poet must be understood, not only in terms of the effort which he put 
forth in the translation of his hymns, but in the light of the type of 
hymnody which came from the pens of both the Wesleys. The 
temptation is strong, in a study of this kind, to exaggerate the degree 
to which Wesley's beliefs were derived from the poems of Gerhardt. 
Accuracy demands the recognition that John Wesley was an 
Anglican, and differed rather greatly from the Pietism of 17th 
century Germany. His background lacked the physical factors, such 
as the devastation of the Thirty Years' War, and the consequent 
famine and poverty, which were so powerful in shaping the thought 
of Gerhardt. 
Umphrey Lee observes that the doctrine for which Wesley is justly 
most famous, namely Christian Perfection, was not derived from 
German Pietism, but from the Bible, Jeremy Taylor, and William 
Law. 10 Around this doctrine, and related principles, he developed an 
essentially British Pietism. Some hold that his Evangelicalism was 
radically different from Pietism in Germany. This seems to the writer 
to be an extreme view. 
A comparison of Gerhardt's hymns with the general tenor of 
Wesley's teaching seems to yield the conclusion that the underlying 
atmosphere of that teaching is identical with that of the hymns which 
he translated from the German. Outstanding among the parallel 
ideas is that of the close relation between God and His world. It is 
important to remember that the thought of England at that time was 
still domina ted by the Newtonian physics , with its mechanistic and 
lifeless view of the world. Wesley certainly derived his ideas at this 
point from some source. ymns of Gerha rdt which he 
translated speak of the clo . ' of God with the world. The 
following ar e illustrative 1 
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Through waves, and clouds, and storms, 
He gently clears the way; 
Wait thou his time, so shall this night 
Soon end in joyous day. 
Who points the clouds their course 
Whom winds and seas obey, 
He shall direct thy wandering feet, 
He shall prepare thy way. 
Thou everywhere hast sway, 
And all things serve thy might; 
Thy every act pure blessing is, 
Thy path unsullied light. 
Indirect evidence for this influence of Gerhardt upon Wesley is to 
be found in the manner in which some of his hymns, appearing in 
Wesley's translations, have become known in the popular mind as 
Wesleyan hymns. The writer has examined a representative group of 
hymnals, 11 and finds that each of these contains from five to eight of 
Gerhardt's hymns, most of them having come through John Wesley's 
translation, a few through the work of Catherine Winkworth. That 
these hymns, written three centuries ago and by a man of whom 
relatively so little is known outside of Germany should have such a 
firm place in modern hymnals of the major denominations, is a 
remarkable testimony to their vitality. Interestingly enough, in the 
latest edition of the Methodist Hymnal, some of these hymns are 
indexed, not under Gerhardt, but under John Wesley, though credit 
is given to the German author on the pages where the music occurs. 
These facts indicate that Wesley translated these hymns of Gerardt 
because of his interest in them, and-we believe-his kinship of spirit 
with them. This is the more remarkable in view of the fact that he 
learned a relatively little-known (in England) language and that he 
went back over a century for his materials. He has derived from 
them, not so much his doctrinal tenets as his attitudes toward nature, 
providence, and availability of God to human petition. In short, we 
may attribu te much of the i . · s of John Wesley's religious 
emphasis, and of the spiritu ·"" ~· t ·,is outlook, to the impact of 
Gerhardt's hymns upon hid r.i · ght. \~ A final link in the chain o ~o_ ~. n 1 und in the fact that without 
24 
NOT TO BE USED WITHOUT COPYRIGHT PERMISSION 
OF ASBURY THEOLOGICAL SEMINARY 
The Influence of Paul Gerhardt 
the usual antecedents, a new tradition in hymnody appeared in 
England in the time of the Wesleyan awakening. Theological factors 
alone would hardly account for the appearance of the hymns of Isaac 
Watts and of the Wesleys, following so closely upon the steps of the 
relatively barren period in hymnody following the English 
Reformation. Taken together with the fact that the hymnody of the 
Evangelical Revival is so obviously in the spirit of Gerhardt, this 
affords further evidence of the influence of Paul Gerhardt upon the 
hymnody of the period. This influence appears to have been quite out 
of proportion to the numbers of his hymns which appeared in 
English translation. His spirit seems to have been contagious; 
imbued by it, the Wesleyan Revival sang its way into the hearts of 
millions in England, and shortly to countless others in the New 
World. 
Footnotes 
1There is a question now concerning Bernard's authorship of this hymn. There is 
evidence for and against the traditional belief at this point. Such an authority as H. 
Augustine Smith ascribes the original to Arnulf von Loewen, 1200-1250. 
2The English translation was by James W. Alexander, a Presbyterian minister and 
professor. 
3Edward Dickinson, Music in the History of the Western Church (New York: 
Scribners, 1902), pp. 379f. 
4There are nine stanzas in the original. 
5This account was given by Dr. H. Augustine Smith to a class in sacred muic in 1941. 
Similar accounts in connection with the same hymn may be found in Julian's 
Dictionary of Hymnology, (revised edition, reprint of 1925), pp. 125. 
6Dickinson, op. cit., pp. 265f. 
7Section 7. 
SBut for a contrary opinion see Albrecht Ritschl, The Christian Doctrine of 
Justification and Reconciliation (2nd English Edition, Edinburgh: T. & T. Clark), p. 
84. 
9A. W. Wilson, The Chorales (London, The Faith Press, 1920), pp. 26, 12. 
10Umphrey Lee, John Wesley and Modern Religion (Nashville, Cokesbury, 1936), 
p. I IO. 
"The Methodist Hymnal, The Baptist Hymnal, The Presbyterian Hymnal, The 
Episcopal Hymnal, The Advent Christian Hymnal, New Church Hymnal, The 
Hymnal for American Youth and The Congregational Hymnal. 
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Biblical Theology Revived 
By George A. Turner 
This issue of The Asbury Seminarian features the current interest 
in Biblical theology. It is now fairly obvious that we have reached the 
end of an era in Biblical scholarship-an era in which the historical 
critic was too often scornful of the theologian. It was an era in which 
scholars often failed to see the forest because of the trees. This 
attitude was, in itself, a reaction against the "pre-critical" and often 
dogmatic exegesis of an earlier day. The current trend in Biblical 
studies seeks to rectify some of the negative results which came from 
the atomistic methods of the highter critics-methods which often 
emphasized analysis at the expense of unity. For our day the change 
of emphasis is a wholesome one. The current emphasis represents a 
synthesis of the earlier theological approach with the later critical 
approach and suggests the Hegelian interpretation of history as 
"thesis, antithesis, and synthesis." 
From the "evangelical" viewpoint (as the term is widely used in 
American Protestantism) the current emphasis on Biblical theology 
is welcome. There is, for instance, a recognition of the essential unity 
of the Scriptures. Increasingly i~ is being recognized that the 
historical books of the Old Testament present a consistent interpre-
tation of Hebrew history. The prophets are essentially at one with 
respect to the Mosaic legislation. The Gospels and Epistles share a 
common view of the significance of Jesus' ministry and death. Such 
themes as church and kingdom unify not only the Testaments but the 
entire Bible, as Nelson (The Realm of Redemption, 1951)and Bright 
(The Kingdom of God, 1953) have shown. 
This article by Dr. George A. Turner was originally published in 
the Spring-Summer, 1954 issue of The Asbury Seminarian. Dr. 
Turner has acted as Associate Editor of The Asbury Seminarian 
since its beginning in 1946. · Professor Emerit us of Biblical 
Literature at Asbury Theo~ • inary, where he served for 
35 years, and holds the .. M. degrees fr om Biblical 
Seminary in New York, ( :,;t 81:i, from Harvar d University. 
-- ·+ .... !Git 
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A major problem today among "liberal" Bible scholars is that of 
harmonizing an active Christian faith with Biblical criticism. They 
are sensitive to the charge that Biblical research has too often 
assumed an attitude of irresponsibility and has even been negative 
and injurious with respect to the Christian faith. They realize 
Christian scholarship must provide a positive leadership if 
Christianity is to make headway against the challenge of materialism 
in its many forms. "Neo-liberal" and "neo-orthodox" scholars have 
recently turned their attention to the work of reconstruction ( cf. 
John Knox, Criticism and Faith, 1952; Edwin Lewis, The Biblical 
Faith and Christian Freedom, 1952; and B. W. Anderson, 
Rediscovering the Bible, 1951 ). 
A major problem among "evangelical" or conservative scholars 
concerns the inspiration and authority of the Bible. Usually such 
discussions center in the questions of inerrancy. Any valid theory of 
inspiration must grow out of the evidence which the Bible itself yields 
rather than a theory superimposed upon the Scriptures. Conservative 
scholarship, which had long languished, is at last flourishing again 
and some significant contributions can be expected in the near 
future. A growing dissatisfaction with positions which are satisfying 
to faith, but not sufficiently concerned with fact, is apparent. A new 
degree of objectivity in conservative scholarship is discernible. 
Altogether the situation is favorable for advance in Biblical 
scholarship both among the neo-liberals and the neo-fundamentalists 
or essentialists. 
Asbury Theological Seminary does not take an offical stand on 
every contemporary theological issue, except as this is contained in 
the Statement of Faith recently prepared by the administration and 
trustees. Allowance is made for individual opinion within a common 
area of shared convictions. Many times, without being aware of it, 
the school has reacted to an issue in away characteristic of the Pietist 
movement. This involves essentially a loyalty to the Scriptures as the 
sole authority for the Christian, the importance of a vital faith, and 
latitude in the area of opinion. The ideal is tolerance without 
indifference, good will without surrender of discernm ent. 
This self-styled "evangelical" viewpoint is distinguish able from an 
overly-literal istic fundament~· ·· · fOR. o~e ~and and a subjectivistic 
neo-orthod oxy on the J~·•-J•~-~ 'll 1s m some branches of 
fundamenta lism a tendenc ri ' ef -i l'!~lify critical pro blems. Many 
times a crass literalism obs :~ s O lltr ~nterpretation. The position "' -.,Ill!-
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that the Bible needs presentation more than defense seems a needed 
emphasis. We think that the proof-text method of presenting a 
position is often dogmatic and lacking in perspective. We recognize 
that while "all Scripture is inspired of God," yet the result is not a 
mechanical word-for-word dictation. Freedom was left for the 
individual to convey God's thought in speech reflecting his own 
personality and the spirit of the age in which it came to utterance. It 
should be clear to the careful student that inspiration was refracted 
through human personality and historical situations, thus being 
accommodated to man's capacity for reception. Jesus set this forth in 
his teaching on divorce, in which the original revelation to Adam was 
modified at the time of Moses "because of the hardness of your 
hearts," an accommodation to man's limited capacity for response 
(Matt. 19:8). The conclusion from Scriptural studies, which we share 
in common with "fundamentalists," is that the original autographs 
contained no statements contrary to fact. This conclusion is based 
upon the expectation that superintending divine providence was 
adequate to insure that a genuine revelation from God would contain 
nothing untrue. The other consideration is that in numerous 
instances suspected "errors" are due to factors in transmission rather 
than faulty originals. Such a viewpoint is not necessarily our final 
word; we are always open to more light. It is not a position 'adopted 
because it answers all the questions and solves all problems; it rather 
appears to present fewer objections than other alternatives thus far 
presented. 
This "evangelical" viewpoint is one with "neo-orthodoxy" in its 
recognition of man's sinfulness and incapacity, the need and fact of 
divine revelation, the centrality of Christ in revelation and 
atonement, and in the cardinal doctrines of the Christian faith. It is 
grateful to the "theology of crisis" for challenging the humanists to 
recognize the sinfulness of man, the necessity for revelation, and the 
cross as the objective grounds for atonement. Our chief difference 
comes at the point of the subjective validation of the Word of God. 
We consider it essential to insist that the Bible is equally authoritative 
to those who accept it as such and those who do not. All men will be 
judged in the light of it whether or not they actually heed it. To make 
the authorit y of the word of v,~~ ;l'3J~ndent upon man' s ratification 
would lead ultimately to i~t s: ..... tro_~--~ y and hence relativism and 
anarchy. Such a viewpoin I e ultimate aut hority, since 
his response to revelation i · give it authorit y. He cannot 
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claim exemption from the Law simply because he fails to recognize 
its authority. We believe that the Bible is the Word of God, rather 
than that it contains or becomes the Word of God. 
The decisive role of the subjective among the "neo-orthodox" is 
seen also in the concept of "faith." While we do not hold that faith is 
dependent upon historical or archaeological authentication of every 
detail of Biblical data, we do think a factual basis is necessary for 
sound faith. We are not excited about the prospects of successful 
expeditions to Mt. Ararat to recover the remains of Noah's ark. We 
are not dismayed when the archaeologists fail to find in the ruins of 
ancient Jericho full confirmation of the Book of Joshua. We 
recognize with Minear (Eyes of Faith) and others that there is a 
paradoxical quality in faith-that of seeing the invisible (Heb. 11: 1; 
Rom. 8:24,25). In other words, a vital faith is not dependent entirely 
upon sensory experience; it is rooted rather in one's inner grasp of 
spiritual reality. The "witness of the Spirit," for instance, is the 
entrance of God into man's consciousness in a manner quite 
convincing, yet not phenomenal. However, it does seem that the 
viewpoint represented in Eyes of Faith and Anderson's Rediscovering 
the Bible is, to some extent, like arguing in a circle. Faith does not 
flourish in a vacuum nor arise without an originating cause. Simply 
because the church has "faith" is no assurance that the "faith" may 
not simply be credulity or superstition. Real faith must rest upon 
facts, rather than facts upon faith. To discount the historicity of the 
Scripture as essential to faith is to leave "faith" suspended on nothing 
more than subjectivism. The central doctrine of the resurrection is 
built upon a carefully ascertained discovery that the tomb was empty 
and that the body which occupied it was inhabited by the risen 
Christ. The evidence is built on what the earliest witnesses believed to 
be sensory experience: they found the tomb empty, they saw the risen 
Christ, heard him speak, felt of his wounds, ate breakfast with him 
and later declared, "That which we have seen and heard we proclaim 
unto you"(! John 1:3). The New Testament faith is based upon first-
hand reports of factual events and the one authentic presentation of 
the evidence is the New Testament. Thus the "faith " should not be set 
in contrast to history and the book; the faith is dependent upon 
history and the book upon t ,· , e book, moreov er, is the chief 
'• factor in the continuity of ., 
The alert student of th - l, e present trend in Biblical 
studies with hope, withou .~-.""~•~ ~ ~ •~·~-nd yet with reserve about 
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assuming that the newest is thereby the truest. Pietists have too often 
been indifferent to or fearful of intellectual achievement. They have 
often lagged behind in Biblical scholarship. Since we are called 
upon to love God with all our heart, mind, soul, and strength, this 
constitutes, among other things, a call to love God with all the mental 
faculties. This is as much a part of the command as that of loving with 
all the heart. In this era of renewed activity in Biblical research 
evangelicals in the Pietist tradition would do well to make their full 
contribution to fresh and creative Bible study. This, in a small part, 
the current issue of The Asbury Seminarian seeks to do. 
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by). C. McPheeters 
It is the purpose of evangelism to permeate every phase of the 
church's program. The major task of the church is to make disciples 
and establish them in the Christian faith. This evangelistic objective, 
is to be achieved by the three-fold ministry, of teaching, preaching, 
and healing. Evangelism is the grand trunk line on which the whole 
program of the church is to advance. 
The phases of the evangelistic program include preaching, 
teaching, revivals, visitation, music, the printed page, prayer, and 
insistence upon the cleansing and enduement with the Holy Spirit. 
Prejudice is often aroused against evangelism, due to an expressive 
emphasis upon some one phase of evangelism, to the exclusion of the 
other phases. A full orbed program of evangelism, maintains a 
balance of emphasis upon all phases of evangelism. 
The re-discovery of evangelistic preaching by Billy Graham, has 
proven to be one of the most significant events of our generation. 
This discovery is told by Billy Graham in Christianity Today, issue of 
October 15, 1956, as follows: 
In 1949 I had been having a great many doubts concerning 
the Bible. I thought I saw apparent contradictions in the 
Scripture. Some things I could not reconcile with my 
restricted concept of God. When I stood up to preach, the 
authoritative notes so characteristic of all preachers of the 
past, was lacking. Like hundreds of other young seminary 
students, I was waging the intellectual battle of my life. The 
This article by Dr. Julian C. McPheeters was reprinted from the 
Winter, 1957 issue of The Asbury Seminarian. Dr. McPheeters is 
President Emeritus of Asbury Theological Seminar y. Serving as 
President for 20 years, he Jlfc-rt·, . ~ve within the Seminary as 
Field Representative for t , • ~ent of Devel opment. Dr. 
McPheeters holds the Ph. gr.e "' m Marvin College, as well \Ill,. ".., as several honorary degr . .,--+°~ 
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outcome could certainly affect my future ministry. 
In August of that year I had been invited to Forest Home, 
a Presbyterian Conference center high in the mountains 
outside Los Angeles. I remember walking down a trail , 
tramping into the woods, and almost wrestling with God. I 
dueled with my doubts, and my soul seemed to be caught in 
the cross fire. Finally, in desperation, I surrendered my will 
to the living God revealed in the Scriptures . I knelt before 
the open Bible and said: "Lord, many things in this book I do 
not understand. But thou hast said, "The just shall live by 
faith." All I have received from thee, I have taken by faith. 
Here and now, by faith, I accept the Bible as thy word. I take 
it all . I take it without reservations. Where there are things I 
cannot understand, I will reserve judgment until I receive 
more light. If this pleases thee, give me authority as I 
proclaim thy word, and through that authority convict me 
of sin and turn sinners to the Saviour . 
Within six weeks we started our Los Angeles crusade, 
which is now history. During that crusade I discovered the 
secret which changed my ministry. I stopped trying to prove 
that the Bible was true. I had settled in my own mind that it 
was, and this faith was conveyed to the audience. Over and 
over again I found myself saying 'The Bible says.' I felt as 
though I were merely a voice through which the Holy Spirit 
was speaking. 
Authority created faith. Faith generated response, and 
hundreds of people were impelled to come to Christ. A 
crusade scheduled for three weeks lengthened into eight 
weeks, with hundreds of thousands of people in attendance. 
The people were not coming to hear great oratory, nor were 
the interests merely in my ideas. I found they were 
desperately hungry to hear what God had to say through His 
Holy Word. 
Evangelistic Teaching 
The teach er is mentioned along with the evangelist, in the various 
ministries indicated in Ephes:, ~ , · "And he gave some apostles; 
' 'I'"~ some proph ets; and some ey;ai!)_ge::ust~ some pastors and teachers 
., 0 for the perfecting of the s " , trr ·· ork of a ministry , for the 
:,. 0 edifying of the body of Chr .,,~ v ,. _,, stic teaching must be Bible-
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centered, if the goal is to be attained of making disciples and 
establishing them in the Christian faith. One of the chief 
opportunities for evangelistic teaching, is in the local church school. 
Dwight L. Moody was won to Christ through a Sunday School 
teacher. The world scarcely knows the name of Edward Kimball, the 
Sunday School teacher, but the world will never forget the name of 
Moody. It was on the morning of April 21, 1855, that Mr. Kimball 
entered the Houghton Store in Boston, with a purpose of speaking to 
young Moody, who was a member of his Sunday School class, about 
surrendering his life to Christ. Young Moody was in the rear of the 
store wrapping up shoes. The young shoe clerk's heart was 
responsive to the gentle touch of Kimball's hand, and the winsome 
invitation to accept Christ as his Saviour. 
In the future years, Moody witnessed perhaps a thousand times to 
the heavenly glow which was in his heart, on that spring morning, 
when he left the store and walked the streets of Boston. He writes: "I 
went out of doors and fell in love with the bright sun shining over the 
earth. I never loved the sun before. And when I heard the birds 
singing their sweet song on the Boston Common, I fell in love with 
the birds. I was in love with all creation." Similar experiences are 
being re-enacted today, thousands of times over, by faithful church 
school teachers, who have the evangelistic zeal and passion of 
Edward Kimball, who led young Moody to Christ. 
Mass Revival Evangelism 
The history of American Christianity presents a romance in mass 
evangelism, including the camp meeting, open air preaching, local 
church mass meetings, and city wide tabernacle meetings, the like of 
which is to be found in no other country in the world. Our pioneer 
heritage in mass evangelism springs from such celebrated names and 
associations as, Wesley preaching under the trees in Georgia; Robert 
Strawbridge on Sam's Creek in Maryland; Jonathan Edwards in the 
great awakening; George Whitefield preaching to twenty thousand 
people under the skies in Boston; President Timothy Dwight in the 
great revival at Yale University in 1802, ( when over half the student 
body dedica ted themselves to the Christian ministry), and Francis 
Asbury's ministry in the fo'j · camp meeting s and mighty 
revival effor ts, where m . · • ands were converted and 
sanctified. ::; i "" " 1 
The domi nant :. evangelism in American 
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Christianity is well portrayed by James Stalker in his article on 
"Revivals of Religion" in Hastings Encyclopedia of Religion and 
Ethics. He says: 
America is the land of revivals. Now here else have these 
been so frequent as in the United States; nowhere else have 
the churches owed to them so much of their increase and 
prosperity; and nowhere else have they been subjected to 
such philosophical and theological discussion. It is to the 
atmosphere of revival in which they live and move that 
American thinkers owe the position of preeminence in 
religious psychology conceded to them even by the 
Germans; and it is not surprising that the American book 
which has attained most notability throughout the world 
since the beginning of the century, should be of this type, 
William James' Varieties of Religious Experience (London, 
New York, 1902). 
There was a sharp decline in mass evangelism, following World 
War I, which extended over a period of nearly three decades. During 
this period of decline America lost the great social and moral reform 
measure of national prohibition. There was also a marked decline in 
many of the major church programs, including the closing of a 
thousand churches per year for some twenty years, a marked decline 
in church school attendance for an approximate ten year period, 
and a blackout of Sunday evening and midweek prayer services 
across the nation. 
Mass evangelism had a rebirth, following World War II. City-
wide, county-wide, and area-wide denominational and inter-
denominational evangelistic meetings have been held across the 
nation. The results of these campaigns have greatly strengthened the 
churches, and have been a large contributing factor in the new 
advance that is now being made in many of the major church 
programs, including an unprecedented church building program, 
organization of new churches , and lar ge increases in church 
membership . 
Ev ,_ -
We are confronted in 1' 
anything hitherto confron 
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many areas of life, have arrived at the solid conclusion, that a 
dynamic evangelism is the only remaining hope for the solution of 
the colossal problems which plague America and the nations of the 
world. Everything else has been tried and has proved a failure. A new 
evangelistic alertness has been created during the past two decades to 
the possibilities of evangelism. A new prayer movement is spreading 
across our land, which has in it the potential for the undergirding of a 
mighty revival that could sweep over the nation and around the 
world. Visitation evangelism and mass evangelism have been 
integrated in many areas of church effort, upon a basis which hold 
increased possibilities for both of these methods of evangelism . 
Crime, divorce, alcoholism, juvenile delinquency, and licentious 
living, stand at an all time high in the history of the nation. But great 
revivals in the past have come in times of great apostasy and 
profligate living. In the light of history and the promises of God, our 
apostate age need not stand as an iron curtain, making a great revival 
impossible. The surrender to such a fatalistic attitude, is utterly 
contrary to the revival possibilities set forth in the word of God. The 
world is confronted with the possibility of annihilating atomic 
warfare or a sweeping spiritual revival. However, in the face of such 
possible tragedy, we are also confronted with the possibility of the 
greatest days in the spiritual life of our nation, just ahead. 
Church membership in the United States has hit an all time high of 
slightly more than one hundred million. More than sixty percent of 
our population belong to some relgious body. But with all of our 
increase in church membership, there is a sad lack in purity and 
power in the church, for such a crucial time as the present. A new 
consciousness is dawning, in many areas, concerning the need of the 
baptism with the Holy Spirit in the modern church. When this lack of 
purity and enduement is met in the baptism with the Holy Spirit, 
America will again find herself in the midst of a mighty spiritual 
awakening. 
A spearhead of evangelistic effort for 1957. which will command 
the attention of the whole of Christendom, will be the great Billy 
Graham New York crusade to begin in Madison Square Garden May 
15th. This campaign, in outlay of effort, publicity, orga nization, and 
world-wide enlistment in pra , - sen ts what is perhaps the most 
colossal single evangelistic ,~ ,. ' · n the history of Christianity. 
.. 0 • ; 'a: 
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,.,.~ 0 -
NOT TO BE USED WITHOUT COPYRIGHT PERMISSION 
OF ASBURY THEOLOGICAL SEMINARY 
35 
The Asbury Seminarian 
Important Months Ahead 
A significant summary of the evangelistic possibilities in the 
months ahead, is given in the January issue of Christian Life: 
36 
Field studies reveal tremendous hunger on part of 
Christians for closer walk with the Lord, deeper work of the 
Holy Spirit ... This shows up most clearly in great movement 
of prayer for revival. Evidences everywhere: local churches, 
interdenominational organizations, on mission field. Most 
surprising is marked trend among old-line denominations 
toward new evangelistic emphasis, deepened prayer life. 
Watch especially for sharper-than-ever step up in spiritual 
life of nation by early spring ... Normal drop-off after 
Easter could easily be thwarted and clear revival underway 
by early summer. 
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A Movement of the Spirit 
by Frank Bateman Stanger 
In his volume The Church of the Spirit, Francis G. Peabody, late 
professor of Christian Morals in Harvard University, draws a clear 
and decisive line between what he terms "the church of authority" 
and "the church of the Spirit." "The church of authority" is adhered 
to by those who are primarily concerned with a dogmatic expression 
of Christianity in an institution. "The church of authority"is a visible 
church, characterized by stability, continuity, and legality. "The 
church of authority" proposes the way of conformity as the test of 
Christian loyalty, and insists upon the acceptance of the Christian 
religion as a governmental scheme. 
In contrast to "the church of authority" there has co-existed with it 
through all the years of Christian history another type of faith and 
fellowship which may be spoken of as "the church of the Spirit. "This 
"church of the Spirit" offers a form of discipleship less easily defined 
because it is progressive, expanding, and spiritual. To "the church of 
the Spirit," the most precious incidents of Christian history may not 
be those of theological development or ecclesiastical transition, but 
those of religious revival- the testimony of saints and seers, the 
experience of holy souls, the convincing evidence of the life of God in 
the souls of men. 
"The church of the Spirit" has been described as an inflowing, 
refreshing, penetrating tide. "The church of the Spirit," in 
subordinating opinions to obedience and dogmatics to loyalty, 
makes the audacious assertion that often "the church of authority," 
in its institutional procedure, has been tempted to take the wrong 
This article by Dr . Frank Bateman Stanger first appeared in the 
Fall-Winter , 1960 issue of The Asbury Seminarian. Dr. Stanger is 
President and Professor , 0 I Work and Preaching at 
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road; making central what was incidental, setting logic before life; 
speculation before inspiration, the letter before the Spirit. 
Peabody contrasts "the church of authority" with "the church of 
the Spirit" in these significant descriptive words: 
Here, then, are two ways of Christian loyalty-the way of 
conformity and the way of consecration; the acceptance of 
the Christian religion as a governmental scheme, and the 
recognition of the Christian religion as a spiritual experience 
.... The fundamental difference is not so much in the desire 
for discipleship as in the way of approach to discipleship. 
One way is through intellectual consent; the other is through 
volitional consecration. To the one the chief agent of faith is 
the mind; to the other it is the will. The one teaching begins: 
he that knoweth the doctrine shall do the will; the other 
begins: whosoever willeth to do the will shall know of the 
doctrine. "1 
To the student of the New Testament it appears evident that Jesus 
Christ came not primarily to found an institution but to redeem and 
inspire personal and social life. Jesus came into Galilee, preaching 
the Gospel of the Kingdom of God. All about Him were the demands 
for conformity; before Him was the vision of a spiritual Kingdom. 
His temporal fate was determined by "the church of authority" of his 
day; but His eternal Messiahship was indissolubly linked to "the 
church of the Spirit." Jesus came not to destroy but to fulfil; not to 
contend with "the church of authority," but to convert it into a 
"church of the Spirit." 
The New Testament ideal of the church is intensely spiritual. Even 
though the church was instituted by Jesus Christ during His earthly 
ministry, it was constituted by the outpouring of the Holy Spirit on 
the Day of Pentecost. The early church was a Spirit-filled, a Spirit-
empowered, a Spirit-guided, a Spirit-used body of Christian 
believers. The early church grew as the Spirit of God was active in His 
operations upon individuals and society . 
The New Testament doctrine of the church is centered in its 
spiritual quality. Paul's co1 e church is tha t of a social 
organism in which the SpJ • prevails. He speaks of the 
church as the Body of Chri Cor. 12:27; Eph. 1:23, 4:12; 
Col. 1:24, 2:19). To Paul t -.::!~.::,· ~· ,,,'Jlso the Bride of Christ (Eph. 
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5:23,25; II Cor. 11 :2). The present relationship of Christ to the 
church is one of spiritual betrothal. But God's redemptive purposes 
are focused cosmically on the Marriage Supper of the Lamb (Rev. 
19:7). 
Admission into the church of Jesus Christ is a spiritual 
transaction. Paul declares: "For by one Spirit are we all baptized into 
one body, whether we be Jews or Gentiles, whether we be bond or 
free; and have been all made to drink into one Spirit" (I Cor. 12: 13). 
And the invitation to membership in the church is always sounded in 
spiritual overtones: "And the Spirit and the Bride say, Come. And let 
him that is athirst come. And whosoever will, let him take the water 
of life freely" (Rev. 22: 17). 
Just as truly the objective of the church's activity is spiritual in its 
emphasis. Paul speaks of this spiritual objective in his words to the 
Christians in Ephesus and vicinity: 
There is one body, and one Spirit .... And He gave some, 
apostles; and some, prophets; and some, evangelists; and 
some, pastors and teachers; for the perfecting of the saints, 
for the work of the ministry, for the edifying of the body of 
Christ: till we all come in the unity of the faith, and of the 
knowledge of the Son of God, unto a perfect man, unto the 
measure of the stature of the f ulness of Christ .... 2 
The New Testament ideal of the church as "the church of the 
Spirit" may be summarized in the words of A. E. Garvie: "The church 
is not any ecclesiastical organization or social institution of man's 
devising and founding. It is an ever-continued divine creation; it is 
the society of all who believe in Christ as Saviour and Lord, and 
possess the Spirit of God. "3 
The spiritually-minded historian immediately recognizes those 
periods and personages in Christian history when "the church of the 
Spirit" manifested itself in outbursts of spiritual revival and in tides 
of creative spiritual activity. Only the briefest mention of but a few of 
the outstandin g appearances of "the church of the Spirit" after the 
age of the Apostles must suffice. 
George Matheson call MoJilj 
century." Tertullian, the 
the third century, found h , ,tu,=:,;c;--t~' 
church of authority," a :. ~~., .. 
mind among Christians of 
by the moral laxity of "the 
d himself to that which 
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reaffirmed the life of "the church of the Spirit." 
St. Augustine is a spiritual paradox. "There were two men in this 
Doctor of the Church," wrote Sabatier, "the son of Monica and the 
orthodox bishop, the man of the Spirit and the man of authority. "4 
The subtle discriminations of Augustine's ecclesiastical imperialism 
strengthened the foundations of "the church of authority"; but his 
humble confessions of penitence and pardon have given him a more 
universal and permanent leadership in "the church of the Spirit." 
None can read the moving stories of Peter Waldo, the prosperous 
merchant of Lyons who literally gave up all for Christ, and of St. 
Francis of Assissi-, the founder of a new Order to bring back the 
apostolic spirit, without being convinced of their true membership in 
"the church of the Spirit." The Dominican monk Eckhart applied 
himself to revive the "divine spark" within a man which links him 
with God. The sermons of Tauler, the Imitation of Christ of Thomas a Kempis, and the TheologiaGermanica still speak to the spiritual 
experience of lives for whom the dictates of the hierarchy have 
become meaningless or silent. 
During the Reformation and post-Reformation periods it was the 
"heretics" who kept aflame the light of the Spirit. Wyclif in England, 
Hus in Bohemia, the Anabaptists in Switzerland, the Puritans and 
The Society of Friends in England and later in the New World-all 
proclaimed a religion of the Spirit and made their direct appeals to 
the individual conscience and the experience of the soul. 
All of this has been intended as an historical background against 
which to declare the truth that the Wesleyan Revival in eighteenth 
century England marked a dramatic and decisive appearance of "the 
church of the Spirit" A study both of the religious experiences of the 
leaders of the Wesleyan Revival and of the activities inspired and 
sustained by that Revival clearly stamps Methodism as a movement 
of the Spirit. In the words of Peabody: "The teaching of John Wesley 
... though it has become perpetuated in a great organization, was 
essentially, not so much an achievement of statesmanship, as a call to 
spiritual experience. "5 In reality, neither the life of Wesley himself 
nor the Methodist Revival, of which he was the prime human mover, 
can be unde rstood apart from the relationship of each to the Holy 
Spirit. 
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for spiritual experience and satisfaction. He wanted above all else "a 
religion of the Spirit." He was greatly impelled in his quest by the 
writings of Thomas a Kempis who emphasized the inwardness of 
religion; of Jeremy Taylor who accentuated purity of intention; and 
of William Law who insisted upon the whole-heartedness of religion. 
Wesley's fruitless years as a missionary in the New World revealed 
dramatically the spiritual barrenness of his soul and his hunger for 
inner spiritual reality. 
Some of his conversations with the Moravian Peter Bohler, in the 
weeks just prior to his Aldersgate experience, are expressive of this 
intensive quest for personal spiritual certitude. Wesley writes, under 
date of May 12, 1738: 
When I met Peter Bohler again, he consented to put the 
dispute upon the issue which I desired, namely, Scripture 
and experience. I first consulted the Scripture. But when I set 
aside the glosses of men, and simply considered the words of 
God, comparing them together, endeavoring to illustrate the 
obscure by the plainer passages; I found they all made 
against me, and was forced to retreat to my last hold, 'that 
experience would never agree with the literal interpretation 
of those scriptures. Nor could I therefore allow it to be true, 
till I found some living witnesses of it.' He replied, he could 
show me such any time; if I desired it, the next day. And 
accordingly, the next day he came again with three others, 
all of whom testified, of their own personal experience, that 
a true, living faith in Christ is inseparable from a sense of 
pardon for all past, and freedom from all present, sins. They 
added with one mouth, that this faith was the gift, the free 
gift, of God; and that He would surely bestow it upon every 
soul who earnestly and perseveringly sought it. I was now 
thoroughly convinced; and by the grace of God, I resolved to 
seek it unto the end: 1. By absolutely renouncing all depen-
dence, in whole or in part, upon my own works or righteous-
ness; on which I had really grounded my hope of salvation, 
though I knew it not, from my youth up. 2. By addi ng to the 
constant use of all the ot of grace, continual prayer 
for this very thing, jus , faith, a full reliance on 
the bloo d of Christ sh ; st in Him as my Christ, 
as my sole justificatio - ·~,._~L'~""C'll'' '".,.v on, and redem ption. ''6 
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Wesley's spiritual quest was abundantly satisfied in a profound 
religious experience which took place on May 24, 1738, which is 
known as his "Aldersgate experience." With an inspiration that is 
both abiding and illuminating his own words are vibrant with a sense 
of inner spiritual satisfaction: 
In the evening I went very unwillingly to a society in 
Aldersgate Street, where one was reading Luther's Preface 
to the Epistle to the Romans. About a quarter before nine, 
while he was describing the change which God works in the 
heart through faith in Christ, I felt my heart strangely 
warmed. I felt I did trust in Christ, Christ alone, for 
salvation: and an assurance was given me, that He had taken 
away my sins, even mine, and saved me from the law of sin 
and death. ''7 
The spiritual content of Wesley's "Aldersgate experience" was the 
regenerating work of the Holy Spirit. He was truly a man "born of 
the Spirit." And this spiritual re-birth had been "Not an opinion, 
neither any number of opinions put together, be they ever so true. It 
is the vision of the soul, the power by which spiritual things are 
apprehended, just as material things are ascertained by the physical 
senses." 
As an immediate result of this inner experience of regeneration 
there began to be realized in Wesley's mind and heart the Scripture 
truth of "the witness of the Spirit." "The Spirit ... beareth witness 
with our spirit, that we are the children of God" (Rom. 8: 16). Before 
Alders gate, Wesley did not really know; but at Alders gate "an 
assurance was given" him. 
Soon Wesley formulated his doctrine of "the Witness of the 
Spirit." To Wesley "the Witness of the Spirit" did not consist 
primarily of rationalization or emotion or imagination. Rather it is, 
to use his own words: 
42 
An inward impression on the soul , whereb y the Spirit of 
God immediately and directly witnesses to my spir it, that I 
am a child of God; that hrist hath loved me, and 
given Himself for me; t , , s are blotted out, and I, 
even I, am reconciled 
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In all his preaching and writing Wesley emphasized personal, 
spiritual living. The Christian walks "not after the flesh, but after the 
Spirit." In his Sermon on "The Holy Spirit" he discusses the primary 
work of the Holy Spirit in relation to the Christian believer: 
What is most necessary, is, to be sure, as to ourselves, that 
we are 'passed from death unto life'; to keep our bodies pure 
and undefiled, and let them reap that health which flows 
from a magnanimous patience, and the serene joys of 
devotion ... but the light that most necessarily attends it is a 
light to discern the fallacies of flesh and blood, to reject the 
irreligious maxims of the world, and to practise those 
degrees of trust in God, and love to men .... The object 
which this light brings us most immediately to know, is 
ourselves; and by virture of this, one that is born of God, and 
has a lively hope, may indeed see far into the ways of 
providence, and farther yet into the Holy Scriptures .... 9 
Wesley's sermons reveal his thoughts concerning the spiritual 
nature of the life of the believer. The Christian has "crucified the 
flesh." The Christian manifests "the fruit of the Spirit." The Christian 
is characterized by "holiness of conversation." The Christian is 
careful to avoid "grieving the Holy Spirit." And the Christian is 
"sealed by the Holy Spirit." Wesley is careful to explain what he 
means by this "seal of the Holy Spirit": 
We are sealed by the Holy spirit of God, by our receiving his 
real stamp upon our souls: being made the partakers of the 
divine nature .... 
We are sealed by the Holy Spirit unto the day of redemption, 
as a sign of God's property in us, and as a mark that we 
belong to Christ. 
The Holy Spirit within us, is the security of our salvation; he 
is likewise an earnest of it, and assures our spirits that we 
have a title to eternal happiness .10 
Wesley's entrance into t 
"Alders gate experience" a """"''""'-' 
Spirit" led him to his d, 
holiness, Christian perfecti 
n of the Spirit" through his 
· ng "life in and through the 
basis upon sanctification, 
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the distinctive note of Methodism was to be found in its insistence 
upon holiness of heart and life. Wesley wrote: 
Christian Perfection is the grand depositum which God has 
lodged with the people called Methodist; and for the sake of 
propagating this chiefly he appeared to have raised us up. "11 
Wesley is clear in his analysis of the content of Christian 
Perfection. It is neither divine perfection, nor angelic perfection, nor 
Adamic perfection. It is neither freedom from ignorance, nor from 
mistakes, nor from infirmities, nor from temptation. It is not 
exemption from the necessity of Christian discipline nor from the 
obligation of dong good. Rather 
it is purity of intention, dedicating all the life to God. It is the 
giving God all our heart; it is one desire and design ruling all 
our tempers. It is the devoting, not a part, but all, our soul, 
body, and substance to God .... 
It is all the mind which was in Christ, enabling us to walk as 
Christ walked. It is the circumcision of the heart from all 
filthiness, all inward as well as outward pollution. It is a 
renewal of the heart in the whole image of God, the full 
likeness of Him that created it .... 
It is the loving God with all our heart, and our neighbor as 
ourselves. 12 
And from the very nature of the case such a realization of Christian 
Perfection is an inner experience, made possible through the activity 
of the Holy Spirit within the human personality. In this connection 
Wesley described Christian Perfection as 
that habitual disposition of the soul which, in sacred 
writings, is termed holiness; and which directly implies, the 
being cleansed from sin,· from all filthiness both of flesh and 
spirit'; and by consequence, the being endued with those 
virtues which were also in Christ Jesus; the being so 
'renewe d in the spirit of -,:w _._ d' as to be 'perfe ct as our 
Father in heaven is pe · ,;C:.~.e 11 
Not only were Wesley' Christian experience and 
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Christian living Spirit-centered, but also his views concerning the 
Christian church. Wesley's answer to the question "What is the 
Church?" leaves no doubt as to his spiritual convictions: 
The catholic or universal church is all the persons in the 
univers~ whom God hath so called out of this world as to 
entitle them to the preceding character; as to be 'one body,' 
united by 'one Spirit,' having 'one faith, one hope, one 
baptism; one God and Father of all, who is above all, and 
through all, and in them all. '14 
Certainly, even such a hurried summary as this of the prominence 
of the Person and work of the Holy spirit in the life and ministry of 
John Wesley and in the religious revival which he fathered in 
eighteenth century England is convincing proof of the truthfulness of 
the declaration that Methodism in its origin and genius was truly a 
movement of the Spirit. How aptly Mr. Wesley confirms this in his 
statement of the true reason for the establishment of the Methodist 
Societies: 
Such a Society is no other than 'a company of men, having 
the form and seeking the power of Godliness, united in order 
to pray together, to receive the word of exhortation, and to 
watch over one another in love, that they may help 
each other to work out their salvation. '15 
Methodism in the deepest sense is truly a movement of the Spirit. 
This is both its genesis and its genius. It follows inevitably that for 
Methodism to be fully effective in any given set of historical 
circumstances or at any particular period of time it must be true to its 
original genius of spirituality. Whenever and however it is viewed, 
Methodism must be seen as truly a movement of the Spirit. 
That this is a valid critique for Methodism's continuingjudgment 
upon itself was confirmed in the founder's own words as he tried to 
view Methodism's future , distant scene. In his "Thoughts upon 
Methodism" Mr. Wesley wrote: 
~01.0 I am not afraid that t - ,s; 
ever cease to exist eit 1 • 0 
afraid lest they should 
led Methodist s should 
or America: but I am 
a dead sect, having the 
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form of religion without the power. And this undoubtedly 
will be the case unless they hold fast both the doctrine, spirit, 
and discipline with which they first set out. 16 
Here, then, seems to be the all-important question: is contempo-
rary Methodism true to its genius as a movement of the Spirit? does 
present-day Methodism deserve to be called "living?" There are 
certain sins which are peculiar to "a church of the Spirit," and 
modern Methodism must examine its life and activities in relation to 
them. 
Whereas the greatest internal danger to "a church of authority" is 
that of non-conformity, the sins of"a church of the Spirit" are to be 
sought in spiritual defections and moral delinquencies. To "the 
church of the Spirit" the unpardonable sin is the apostasy of spiritual 
life. Peabody, in the volume already referred to, mentions four sins 
peculiar to "the church of the Spirit": spiritual illiteracy; spiritual 
complacency; spiritual indolence; spiritual intolerance. 
Are "the people called Methodists" in our day evidencing the sin of 
spiritual illiteracy? Spiritual illiteracy does not refer primarily to 
academic ignorance. Rather it has reference to a lack of spiritual-
mindedness. The spiritually-illiterate person lacks susceptibility to 
spiritual influences and insight for spiritual realities. To quote from 
Peabody: 
He may contend for the faith once delivered to the saints 
without appropriating the faith which made them saints. He 
may know much about relgion without having much 
religion of his own. He may be learned in the letter and 
illiterate in the Spirit. He may be so preoccupied as a 
theologian with the proofs of God that he overlooks the 
evidence of his own religious life.17 
The sin of spiritual illiteracy eventually means the hardening of the 
spiritual arteries and the decline of spirituality. 
Is there any evidence of the sin of spiritual complacency in 
contempora ry Methodism? The possessor of professed spiritual life 
dare not permit any self-con~· , tasy to cause himself to be set 
apart from ordinary life. eminds us tha t "it is a vital 
interest of the church, wh · , r at the time recognize it or s: not, that it should be led b uth into the interpretations 
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and applications of the Gospel which will answer the questions and 
meet the needs of the world, in which it is to bear its witness, and do 
its work. "18 
Is there any Methodist proneness to the sin of spiritual indolence? 
Is the grace of God so graciously received that the recipient relaxes all 
tension of spiritual effort? Are moral heroism and ethical doing 
missing in our contemporary religious manifestations? 
The church, as an organism, deserves to be called "living" only as it 
adjusts itself to its environment, or its environment to itself. If it fails 
to do one or the other it dies. To use the expression of Garvie: "There 
must be self-adaptation for self-preservation. 19 The church cannot 
affect a world by which it is unaffected. The church is "living" in the 
measure in which it is influencing and being influenced by 
the world. The life of the church is preserved both by progress 
and permanence. 
In this connection Garvie points out that 
The fulness of the life of an organism, however, depends on 
the range of environment to which it relates itself: the wider 
its environment the richer is its life. The more points of 
contact it has with the world around, the more abundant 
content will it have in itself .... The church will live most 
that relates itself most widely to the world .... The church 
must seek to relate itself as an organism, as an organ of 
religious and moral life, as far as possible, to the totality of 
its environment in the world. 20 
It must be realized, however, that in its attempt to avoid the sin of 
spiritual indolence the church may go too far in the opposite 
direction. To return to the figure of Garvie, self-adaptation to the 
world may go too far to be consistent with self preservation. And 
here we discover the worldly church whose worldliness becomes as 
tragic a sin as the spiritual indolence it seeks to circumvent. 
The church must beware of worldliness. It is not to be "conformed 
to this world," either in its objectives, or moods, or methods, or 
standards of judgment, or quality of life. A church which conforms 
to the world is a spiritually i ,,--, church. Arnold Toynbee has 
intimated that the Christia , . y have "sold out" to science 
s ago. A worldly church is 
the society of which it is a 
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part. As a modern writer has declared: "The witness of the church is 
too often feeble and impotent. It has little influence upon public 
opinion, partly because so many Christians have surrendered their 
right to speak. They have become conformed to the age." 
And what about the last mentioned sin, that of spiritual 
intolerance? Spiritual intolerance has been described as "the sin of 
small minds in their dealings with great themes." John Wesley urged 
upon all his followers a truly catholic spirit. His words have made an 
indelible impression upon all thoughtful minds: 
Every wise man, therefore, will allow others the same liberty 
of thinking which he desires they should allow him; and will 
no more insist on their embracing his opinions, than he 
would have them to insist on his embracing theirs. He bears 
with those who differ from him, and only asks him with 
whom he desires to unite in love that single question, 'Is thy 
heart right, as my heart is with thy heart?'21 
The observant and thoughtful person must answer this question: Is 
contemporary Methodism true to its genius as a movement of the 
Spirit? What is the outcome of the battles between this "church of the 
Spirit" and the sins of spiritual illiteracy, or spiritual complacency, of 
spiritual indolence, and of spiritual intolerance? 
Upon those who sincerely believe that Methodism is triumphant in 
its contemporary spiritual warfare there rests heavily the ever-
increasing responsibility to help keep Methodism deeply conscious 
of its obligation to be true to its genius as a movement of the Spirit. 
And the God of grace and of glory will pour His power upon His 
people, granting them wisdom and courage for the facing of this 
hour. 
Upon any who may just as sincerely feel anguish of heart because 
of what they view as spiritual defections in contemporary 
Methodism there shine bright rays of hope and promise. To use the 
words of W. E. Sangster, "Methodism can be born again." And how 
is it possible for this ecclesiastical re-birth to take place? Ponder, in 
conclusion, these further words by this Greatheart of the Christian 
Faith: 
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that first things shall 
o sees the need of it-
odism: that religion is 
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not just meetings; that the worship of God, the pursuit of 
holiness, the culture of the soul, and the saving of the people, 
shall be our chief occupation; that, however hard pressed the 
church may be financially, spiritual things shall be at its 
center and that we would rather close the doors than give the 
primacy to anything else.22 
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Biblical Authority 
by G. Herbert Livingston 
The basic purpose of this essay is to probe the phenomenon of 
authority which pervades both the Old and the New Testaments. The 
authority of the Scriptures has been at the center of debate and 
commitment within the believing community through the ages. 
Authority remains as one of the most crucial elements of the 
acceptance of Christianity in the modern world. 
Briefly, the discussion will touch upon the following conceptual 
categories of biblical authority: (a) The biblical means of protrayal of 
the God of authority, (b) the credentials of selected persons through 
whom authority was channeled, (c) the authenticating marks of 
God's messages as authoritative, (d) the alternatives facing those who 
receive the authoritative message, whether oral and/ or written form, 
and (e) the burden resting on ministers today to proclaim an 
authoritative word. 
In regard to the first three and the fifth of these categories, three 
elements will be discussed: (a) the right to exercise authority, (b) the 
power to carry out authority, and (c) the integrity which undergirds 
authority. In the fourth category, those factors which account for 
variations in the response of the audience to which God's word and 
action is directed, will be examined. 
Due to limitations of time, the observations presented here must 
be general in nature; affirmations must be compressed and concise. 
The temptation to supply careful exegetical support for each 
statement and to draw upon many biblical stories and speeches for 
illustrations is great. This temptation has been resisted. The appeal to 
supply a philosophical and/ or a theological rationale for biblical 
authority is alluring, but also has been rejected. Since the writer 
specializes in Old Testament studies, there has been a tendency to 
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draw heavily from that portion of the Scriptures, but the New 
Testament has, by no means, been neglected. 
God's Authority 
Dominating the Scriptures from beginning to end is the vision of 
the majestic sovereign God, Who leaves no doubt by word or action 
that ultimate authority is His possession and His alone. The second 
Person of the Godhead, the incarnated, resurrected Christ shares 
that same authority. 
To convey an overview of God's authority, the Bible makes 
affirmations about God's identity and power, utilizes the ancient 
frameworks of covenant and communication constructs, and insists 
on the integrity of God. 
The Old Testament does not discuss abstractly God's authority on 
the basis of His right to have such authority, but it does affirm 
repeatedly that God is powerful, is mighty, and is without peer. The 
Old Testament is replete with descriptions of God acting powerfully 
as the Creator and Preserver of nature, as the One Who works 
miracles in the natural realm and in the affairs of men, as the One 
Who creates anew the individual and the nation. The devout Hebrew 
believed that the man if est power of God was adequate basis for 
recognizing the Living God to be the supreme authority figure of the 
universe. 1 
For the New Testament, the situation is much the same. Instead of 
an academic analysis of the authority of God, there are affirmations 
that God is powerful and testimonies of a divine display of His 
miraculous acts. All other possessions of authority ultimately have 
their source in the Almighty Himself. 2 
The supreme power of God is communicated in ways other than 
through more or less impersonal demonstrations in nature and 
human history. In the Scriptures, there are frameworks of personal 
relationships which function to reveal to man the person-to-person 
dimensions of divine authority. 
A primary structure by which God chose to reveal His sovereignty 
is the covenant. Students of the Bible have long been aware of the 
theological significance of the covenant in God's relatio nship to man. 
They have clearly seen in_.J- - '-: enant God's superior status. 
However, archaeological d' 1.,,~0 . , recent decades have opened 
to us new vistas which e .. h re ,ened the hor izen of our 
understandi ng of the co ; 1· .. , nship. Much of this new ;s ,.,~ 0~ 
-.,II!-
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knowledge has deepened and reinforced the long-held conviction 
that God, from the beginning, revealed Himself as the ultimate 
source of all power and authority. 
A significant number of inscriptions found in ancient Asia Minor 
and throughout the Mesopotamia Valley record covenant agree-
ments. These covenants were political in nature and represent 
treaties between an emperor and lesser kings in his empire. Many are 
dated in the Late Bronze Age, approximately from 1500-1300 B.C.3 
These new discoveries suggest that God took up from the overall 
Semitic civilzation a basically political construct of person-to-person 
relationship, transformed in into a vehicle for revealing His will to 
man, and filled it with profound theological truth. All evidences of 
polytheism were stripped from the covenant structure. Old 
Testament scholars have called this a suzerainty covenant, because in 
it the covenant-maker is supreme over all other participants in the 
covenant. This characteristic fits well the sovereignty of God over all 
mankind. Basically, this kind of covenant has three foci: the 
supreme covenant-maker, the selected human mediator of the 
covenant, and the covenant community. All are regarded as persons 
in dynamic relationship to each other. A better framework, current 
in ancient Near East cultures, could scarcely be found and adapted to 
the revelations of the Living God to mankind. 
The key elements of the ancient covenant model which bear upon 
ultimate authority are (a) only the covenant-maker initiated and 
established the covenants described in the Old and the New 
Testaments; (b) the covenant-maker set up the regulations which 
governed the covenant relationship; (c) the covenant-maker set up 
the sanctions in the form of curses should the covenant be broken; 
and (d) the covenant-maker had the exclusive right to reconstitute a 
broken covenant. 
Many biblical passages show how the supremacy of God was 
communicated in ancient times through the covenant. In the light of 
the above-mentioned features of the covenant-maker's status, one 
can examine with profit the import of the prohibition given Adam, 
and the promises and/ or commands in the accounts of the 
prohibition given Adam, and the promises and/ or com mands in the 
accounts of God's covenants with Noah, with Abraha m, Isaac, and 
Jacob, with Israel at Sinai '. chem, and with David. The 
fOR 1,; '/' book of Hebrews can also111· ~,n -s:t-~ft ~t-ll'\xe 
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are cast in the imperative mood. Moses was the first to be authorized 
to perform miracles, and the rod became the symbol of the 
announcement and the performance of God's wonders during the 
Exodus and the wilderness wanderings. Explicit instructions were 
given to Joshua, Gideon, Samuel, and a host of prophets in relation 
to the preparation for the performance of God's marvelous miracles. 
Another related framework, well-known in ancient times, is the 
messenger construct, in which there were the messenger-sender, the 
messages, and the individuals or groups addressed. 
According to the Scriptures, God began to relate to man in this 
manner with Moses, and it became a common pattern in the God-
prophet relationship. In addition to God's identification of Himself, 
there are certain verbs which stress God's supreme position. One verb 
is salah, normally translated "send." This is a commissioning verb 
and is found with God as the subject in regard to Moses (Ex. 3:12-16), 
Samuel (I Sam. 15:1), Isaiah (Isa. 6:8,9), Jeremiah (Jer. 19:14+), 
Ezekiel (Ezek. 3:6+), and Zechariah (Zech. 2:12). The other basic 
verb used is natan, which is, in the messenger context, translated as 
"put," "ordained," "appointed," or by other synonyms. The call of 
Jeremiah is a prime example (Jer. 1:5,9: cf. Deut. 18:18). The verbs 
"go" and "speak" with their synonyms, in the imperative mood, 
highlighting the Lordship of God over the messenger. These verbs 
are often followed by a designation of the addressee and coupled with 
the well-known statement: "Thus saith the Lord," in its various 
formulations. This statement is a prime signature of authority in the 
Old Testament message-sending situation. Hannaniah misused this 
authority formula with fatal consequences (Jer. 28). 
Correlative to the right of authority and the power to back up 
authority is the integrity of the authority figure. We have seen in our 
present national crisis, called the Watergate affair, the intimate 
relationship of integrity to the authority of the top governmental 
leaders. In the Scriptures, integrity of being and action is 
fundamental to the viability of divine authority. 
Integrity has to do with a state of being whole, of being unimpaired 
in basic qualities, and/ or of being organically entire. Integrity has to 
do with soundness of moral character in which hones ty, sincerity, 
dependabil ity, and consis - - ;£'~' re untainted by deception, 
artificiality, or guile. In the 0el . nt, this concep t is primarily 
carried by the verb tima its I tives,4 which depict man's 
relationship to God and t " ot 'd t also designat es the quality 
-.,II!-~ 
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of a sacrificial animal. Twice the verb refers to God's work, way, 
knowledge, and law (Deut. 32:4; II Sam. 22:31, Job 37:16; Ps. 19:7). 
In the New Testament, the equivalent word is teleios, which twice 
designates the perfection of God (Matt. 5:48; Rom. 12:2). 
In a variety of ways, the integrity of God is affirmed in both the Old 
and the New Testaments. These affirmations generally draw upon 
words which are equivalent to the English words "oneness," or 
"simplicity," because there is a strong emphasis on the self-existence, 
the self-consciousness, and self-decision of God. He is distinct from 
all aspects of nature. In contrast the the deities in polytheism, He is 
not confused with natural objects, or with man. He cannot be 
manipulated. The integrity of God is implicit in declarations on the 
holiness, fullness, righteousness, justic, omnipresence, onmiscience, 
faithfulness, truth, and eternity of God. 
Both the Old and the New Testaments present men and women of 
faith as grounding their lives and their messages upon the reality of a 
God of authority, power, and integrity. This conviction was no less 
intense in regard to Jesus Christ. A minister of Christ must be just as 
convinced that the ground of biblical authority is also the Living 
Lord. From this foundation we may now examine the human side of 
biblical authority. 
The Mediator-Messenger's Authority 
According to the Scriptures, Moses was the first man to serve 
authoritatiyely as God's surrogate. In him was combined the 
functions of both the covenant-mediator and the covenant-
messenger. As covenant-mediator, Moses led the Israelites out of 
Egypt to Sinai, were the covenant was forged. Then he organized 
them and led them through the wilderness to the east side of the 
Jordan River. As covenant-messenger, Moses received from God a 
series of messages to be delivered to the Pharaoh and others, with 
Aaron as his helper. 
Moses' authority was rooted in his commissioning to these tasks 
by God at the burning bush (Ex. 3: 1-4:23), and later in Egypt (5:22-
6: 13; see also 6:28-7:7). In reference to basic Hebrew words of 
commission ing, mention has been made of God's author itative status 
which is reflected in them. ~ e:s It erbs, particularly "send," also 
portray the conferral of au ,-, :Q~ oses to act for God (3: 10) as 
deliverer. Throughout 
O 
' .- gs with Pha raoh, God's 
commands authorized M "'.t R miracles for Him. In the .,,,~ '\~ 
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call experience, the rod was given to symbolize this God-given 
power, which was displayed in a series of miracles after the Exodus 
till the end of Moses' ministry. The power of the mediator was also 
evident in Moses• shining face when he descended from Mount Sinai 
with the second set of law tablets (34:29-35). On one occasion, Moses 
sought to take personal credit for the power vouchsafed to him with 
drastic consequences. God forbade him to enter Canaan (Num. 
20: 10-13). 
Moses' authority as mediator was evidenced with special force by 
his access to the presence of God on Mount Sinai during the 
covenant-making event (Ex. 19-24). Only Moses could receive the 
divine instructions, the law, and the right to officiate as leader of the 
covenant ceremonies. To a lesser extent, Joshua was promised 
authority and power to lead Israel into the land of promise (Josh. 1: 1-
9). Joshua realized that power at the Jordan River, at Jericho, and at 
the battle of Beth-Horon. Joshua demonstrated his authority at the 
covenant renewals at Shechem (Josh. 8:30-35; 24: 1-28). 
At a higher level, Jesus Christ possessed authority and power as 
Mediator of the New Covenant; for He, the Son of God, was sent into 
the world to establish it. New Testament passages in support of this 
assertion are widespread, but the Gospel of John and the book of 
Hebrews are especially rich sources. 
In regard to Moses' function as messenger, similar observations 
can be made. Against Moses' protest, God commissioned him to 
transmit messages and finally gave him Aaron as an assistant. Moses 
was commissioned to speak repeatedly in the name of Jahweh; the 
three books, Exodus, Leviticus, and Numbers, are replete with "The 
Lord spoke to Moses," and the repetition of the divine message to the 
designated audience. 
The same divine commission to speak is found in the opening 
chapters of Joshua and in relationship to a host of prophets during 
the Kingdom Period. Their credentials lay in the commissioning by 
God and the varied formulae based on "Thus saith the Lord." 
The inner experience of being commissioned was matched by an 
inner enablement to speak. Several of God's men protested their own 
inadequacy to do the task but God touched them, changed them, and 
filled them with courage aj , . . l ' r to face the most awesome 
audiences. The stories of ,, l0 • :n e "' ters show that these people 
performed miracles, and • ., } . ·ng and death without fear. 
An importa nt aspect of t ·~ •+ in the fulfillment of their 
~__,e. 
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predictions, often dramatically. 
The personal integrity of the servants of God were credentials of 
authority and evidence of power; they were able to come through 
periods of crisis as more mature persons. A basic aspect of their crisis 
was a dilemma which arose from their relationship to both God and 
man. The clearest statement of this dilemma is found in Jeremiah 
1:17-19. A paraphrase may put it thus: "Go out and speak; if you 
crumble under the opposition; God will punish; if you continue to 
speak faithfully, everyone will fight against you." During forty years 
of prophesying, Jeremiah was gored by the sharp horns of that 
dilemma, but the display of poise and fearlessness in trial and in 
prison made clear to all the quality of his integrity. The same was true 
of Moses and many another Old Testament worthy. 
And what shall we say of the dilemmas of Christ who spoke with 
authority and healed with power? What of the quality of His life of 
love as well as His steel-like opposition to sin and cruelty? He died 
with forgiveness on His lips and rose from the grave with power. 
What of the apostles who were authorized by Christ to proclaim the 
gospel? From Pentecost on, they were flames of fire and power, 
willing to take up the cross without flinching and suffer joyfully for 
Christ's sake. They knew the compulsion of the commission and the: 
"Woe is unto me, ifl preach not the gospel!"(! Cor. 9:16). They held 
true and died gloriously. 
The Message's Authority 
The foregoing comments have tried to demonstrate the biblical 
ground of authority in the one true God and His delegation of 
authority to the covenant-mediators and the covenant-messengers in 
both the Old and the New Testaments. This authority will now be 
examined in terms of the ancient means of conveying it via oral 
and/ or written messages, and sanctions which backed them up, the 
basis for canonicity, and the evidences of biblical authenticity. 
The Word of God was not proclaimed to Israel in a cultural 
vacuum; "earth vessels" were utilized to bear it and to preserve it. 
Reference has already been made to the ancient treaties as structural 
models by which God was portrayed as Sovereign with Moses and 
Christ as covenant-mediators. T same treaties prov ided a model 
for messages which were inl • ., , authoritative. Many treaties 
had clauses which orderej~ .. fh ts should be written, that 
copies be made for the vas ... f , ... ' .l written text be deposited in 
-- ·+~ <>". 
56 
NOT TO BE USED WITHOUT COPYRIGHT PERMISSION 
OF ASBURY THEOLOGICAL SEMINARY 
Biblical Authority 
the national temple. Strictures were declared against unilateral 
changes in the written text, and curses were pronounced as sanctions 
against all illegal acts. These features were adapated to the 
needs of establishing a covenant with Israel. 
Most of the reference in the Pentateuch to materials put into 
writing have to do with covenant law, covenant curses, and covenant 
commitment (Ex. 24:3; 31: 18; 34: 1,27-28; Deut. 6:9; 27:3,8; 31 :9-
13, 19-22,24-26; cf. Deut. 4: 13; 5:22; 10:2,4; also Josh. 1 :8; 8:32-35). 
But the greater portion of God's word is depicted in the Pentateuch 
as transmitted orally to the people through God's messenger, Moses. 
No less authority is ascribed to these oral proclamations, which 
provided instructions in time of crisis, laws for community 
organization, blueprints for tabernacle construction, and regulations 
for worship procedures. There were moments of rebellion against the 
message delivered, but the exhibition of divine power soon put a stop 
to them. The oral messages also effectually declared God's victory 
over all enemies, and the achievement of deliverance of His people 
from bondage. The word of power constituted Israel as His own: "I 
take you to me for a people ... "(Ex. 3:7; Deut. 4:20). God's presence 
coincided with the declaration of the word: " ... that the people may 
hear when I speak with thee, and believe thee forever" (Ex. 19:9). 
Whether in oral or written form, the word of God was backed by 
sanctions of curses and threats of punishment should His words be 
rejected. These were not idle words, for God repeatedly carried out 
His word in acts of retribution. 
Meredith Kline has maintained that all the literature of the Old 
Testament bears the canonical authority of the constituting event of 
the covenant-making at Sinai. Genesis and Exodus 1-18 make up the 
historical prologue which records the acts of God leading to Sinai. 
Numbers recounts the acts of God throughout the wanderings. 
Deuteronomy is the retelling of the covenant event, and is structured 
according to the key components of the ancient suzerainty treaty. 
The historical books highlight events of covenant-breaking and 
covenant renewal. They provide the framework for the prophets, 
who served as God's persecutors against a people which had forsaken 
the covenan t. The prophets were also evangelists who called Israel 
back to a covenant renewal, , · · ted to the future plans of God 
to fulfill His covenant and ew covenant. 
The Psal ms are expres , itment, or recital of God's 
deeds, and of participation -~&~, ~~llowship befor e God within 
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a structure of worship. The wisdom literature is the transformation 
of law into maxims and teachings of how an upright man walks 
before God, and the wicked man pollutes the covenant community 
and experiences the covenant sanctions. 
On the basis of covenant renewal and the changes evident in 
covenants with Adam, Noah, Abraham, Moses, Joshua, and David, 
Kline holds that the New Testament is also a body of literature 
grounded in the salient features of the ancient covenant, yet with 
differences. Through His death, Jesus Christ put the new 
covenant into effect. He called into being a new community, the 
church, rooted the law in the inner being, and proclaimed a new 
commandment, love. Jesus Christ gathered to Himself the 
functions of prophet, priest, and king and all that pertained to 
them. In the combined events of Resurrection and Pentecost, 
spiritual life and power became realized as never before, in the 
new community which now broke all barriers as it spread out 
into the world. 
The oral words of Christ and the written words of the gospels bear 
the authoritative impress of the new covenant; so also do the oral 
words of the apostles and the written account of their acts, which 
provide the historical framework of the epistles. The epistles draw 
heavily on the prophets, the Psalter, and the wisdom literature of the 
Old Testament, and time them to the new covenant. New obligations 
are set forth and sanctions are proclaimed and enforced against those 
who turn their back on the Lord of the new covenant. The book of 
Revelation consummates the new covenant in the triumphal word of 
the victorious, returning Christ; it goes full circle to the Garden of 
Eden with its Tree of Life. The New Testament literature has 
authority as canon because it revolves around and explicates the new 
covenant. 5 
In neither the Old Testament or the New Testament is there an 
indication that authority was conferred upon their literature by act of 
human decision, whether done in assembly or in one's inner being. 
Rather, the context of personal encounters with God and covenant-
making assemblies is interlaced with recognition of the intrinsic 
authority of the oral messages and written materials declared as the 
Word of God. 
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sole record and the authentic interpretation of the events of history in 
which God acts as Judge and Savior. Only from the Bible do we 
have information of the birth, life, death, resurrection, and Second 
coming of Jesus Christ and the significance of that information to us. 
The integrity of the Scriptures is rooted in the validity and 
authentic quality of the mediator-messenger relationship with God, 
and in the responsible leadership of the persons who experienced this 
relationship as they functioned in the establishment of the covenant 
with the covenant community. The Scriptures record the messenger's 
responsible transmission of God's message to His people and 
contains a trustworthy transcript written either by those select 
servants or their close associates. 
The integrity of the biblical literature extends to those who wrote 
the Scriptures. If these servants of God had been involved in 
recording events that never happened, guilty of falsifying the past by 
distorting it with unwarranted religious interpretation, or partici-
pants in pious fraud, then their integrity would have been dealt a fatal 
blow. A credibility gap at this portion of the chain of authority would 
invalidate whatever supposed genuineness the other foci of authority 
may possess. If the intention and conduct of the biblical writers were 
not pure, our ability to reach through to the hearts and minds of the 
apostles, to the Person of Jesus Christ, to the reality of God's 
dealings with the ancient Hebrews is incapacitated. We are at a loss 
to make an authentic contact with more than a present subjective 
experience. 
The integrity of biblical literature bears upon its relationship to 
succeeding generations, to differing cultures, and to men in every 
variety of lostness. To be effectual in bringing a message of judgment 
and salvation, the Bible must continue to be universally, infallibly 
authoritative for faith and practice. It was not a simple operation to 
maintain the viability of the covenant theology in the presence of the 
stifling, oppressive polytheism of the ancient Near East. The Old 
Testament was a daring challenge to paganism and its temptations. 
Most remarkable is the persistence of the Old Testament in our Bible 
in the face of centuries of Marcionism and allegorizing tendencies 
within Chri stianity. Both attitudes have been detri mental to the 
validity of the Old Testame ,J--- " ogical witness. And the New 
Testament literature has R · • , s with Gnosti c and mystic 
emphases in the church, b w..,,11":."R ground and maintained its 
authenticity. 
NOT TO BE USED WITHOUT COPYRIGHT PERMISSION 
OF ASBURY THEOLOGICAL SEMINARY 
59 
The Asbury Seminarian 
The Audiences Response to Biblical Authority 
There is still a vital segment of the chain of authority which must 
be discussed; it is the response of the listening audience. The factors 
which account for variations in the response of the audience are 
freedom of choice, a fundamental dilemma, a conceptual construct 
of faith statements, and a practical application to lifestyle. 
A most significant aspect of the covenant at Sinai was the 
voluntary, whole-hearted affirmation: "All the Lord has spoken we 
will do" (Ex. 19:8; cf. 24:7b). Similar commitments were made in the 
presence of Joshua (Josh. 24: 16-22); in the presence of Josiah (II 
Kings 23:3); and in the presence of Ezra (Neh. 8:6). 
The Israelites were not always positive in their responses to the 
messages delivered by God's messengers. The Old Testament is 
replete with accounts of Israel's rebellions and apostasies. There is 
nothing in the Old Testament which indicates that positive responses 
conferred authority on the messages, or that negative responses 
withheld authority from them. It is no different in the Gospels or in 
the Acts of the Apostles. Decisions made by individuals or groups 
affected their lives profoundly, but did not affect the reality of God's 
authority, the authority of the messenger, or the authority of the 
message. 
Positive commitments did recognize the identity and authority of 
the Message-Sender. Since the messenger was physically present, 
people could examine and recognize his authority and if they rejected 
it, they could abuse him; but God was beyond their grasp, and could 
not be man-handled by them. People could hear or read the messages 
and accept or reject their authority, but even a king-Jehoiakim-
could not burn a prophet's scroll without bringing upon himself 
divine sanctions. Though God is invisisible, He must be taken 
seriously. 
After receiving a message, the audience often found decision-
making difficult. The Message-Sender was not a physical object, the 
messenger was often a lowly, unknown person, and the message was 
frequently very critical. A painful dilemma normally accompanied 
the message. If the sinful Israelites responded positively they would 
have to repudiate the pagan practices they had come to enjoy. If the 
Israelites responded negative! .--~ ould have to face the covenant 
. ~ol.O t:_~~ sanctions. ,aR ,; '• 
1:'hose who lis~ened. to J f ~Fe ·. • ~ame dilem~ a, and many 
deciced to crucify Him. · un t10ns who hstened to the ~---,~~ 
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apostles were no different. Some said yes; some said no. Those who 
listen to the Word of God or read it today must too make decisions in 
the presence of the same dilemma so bluntly put by Jesus: "If any 
man will come after me, let him deny himself, and take up his cross, 
and follow me" (Matt. 16:24). 
It is not the privilege of an audience to confer authority on all or 
parts of the Bible, or to withhold authority; it is their responsibility to 
yield to the Lord of the Scriptures and to feed on the written Word, 
illuminated and guided by the Holy spirit and the fellowship of the 
saints. 
In ancient times, the pattern of authority was the Sovereign 
Revealer, the commissioned messenger, the message transmitted in 
oral and/ or written form, and the listening audience. Today, the 
structure of authority is the living Word, i.e., Jesus Christ; the 
written Word, i.e., the Scriptures; the preacher, and the congregation. 
Within recent times, philosophical idealism, positivism, and 
existentialism, separately or in combination, have been inclined to 
reject this framework of authority and to question the theological 
concepts of Scriptures, and to recast its doctrines and terminology 
into more acceptable thought patterns. 
The Scriptures remain a challenge to all attempts to subvert or 
transform their basic theological proclamations. The living, triune 
God is not dead; He is still the creator and sustainer of all nature. 
Jesus Christ, the Son of God is the contemporary Christ, redeeming 
sinners. The Holy Spirit is working in the hearts of a multitude of 
believers. Sin and judgment are still realities; conversion and 
sanctification are still experienced by those who turn to God by 
faith. 6 Suffice it to say, the authority of the Scriptures remains viable. 
It is effective in leading sinners to God, in illuminating the depths of 
sin and the possibilities of grace, which is the representation of the 
power of biblical authority. The Bible is indispensable for maturing 
saints as persons, which is illustrative of its integrity. The written 
Word places on each believer the responsibility to witness in an evil 
age, which is an extension of the right of biblical authority. 
The Bible remains authoritative in the area of practice, but here the 
problem of applying its authority is not easily solved. The simplistic 
approach is to regard all div· - ands touching on practice in 
isolation from historical, 0 exts, and to therefore bind 
believers for all time rega s , ences of cultu re. 
It is instr uctive to note"u: .. , ..... T ~ vine comman ds which the 
NOT TO BE USED WITHOUT COPYRIGHT PERMISSION 
OF ASBURY THEOLOGICAL SEMINARY 
61 
The Asbury Seminarian 
prophets, Jesus Christ, and the apostles regarded as permanently 
valid were the Ten Commandments and, with Christ, the two 
supreme laws state in Deut. 6:5 and Lev. 19:18. These command-
ments were each directed to the individual. Many of the other laws, 
mostly case law, had to do with the lifestyle of the community, and 
these changed to some extent at each covenant renewal. In the 
covenant renewal called the New Testament, radical changes were 
made in regulations related to the community way of life, mostly by 
rooting motivation deeply in the inner life. 
Nevertheless, at the very beginning of Israel's national life, the laws 
governing many phases of her lifestyle represented a radical change 
from the cultures which surrounded her on every hand. Perhaps 
these changes can be labeled as cultural adaptations. A century and a 
half ago knowledge of the cultural environment of the ancient near 
East was exceedingly limited and students of the Bible did not 
recognize this element of adaptation, for there was little with which 
the Old Testament could be contrasted. Now the contrast is quite 
clear in the areas of theological concepts of God, man, sin, and 
salvation. The differences are striking in terms of the manner in 
which God, nature, individual, and practice of divination, magic, 
kingship, law, and cultic worship on the one hand, and the Hebrew 
understanding of prophecy, miracle, leadership, law, and worship 
practice on the other hand. 
By counterbalancing the similarities between the Hebrew and the 
pagan with the differences between them, one can grasp some of the 
guidelines governing changes of community lifestyle. A key guideline 
was the clear prohibition of any practice contrary to the nature and 
will of a God of holy love and contrary to healthy, moral living 
among men. Another guideline was the lifting up of neutral terms 
and practices from common Semitic culture, the cleansing of these 
terms of pagan connotations and the attaching to them of new 
meanings and overtones consonant with the covenant theology. 
Much of the case law, dealing with domestic, economic, and 
governmental matters found in the Old Testament, was constructed 
according to this guideline, and many of the changes of cultic 
practice in the Old Testament seem to follow this procedure. The radi-
cal changes proposed by Jesus, ·_ --Rffi- ed in the Council of Jerusalem, 
and provided by the epistles ~.., t~G , otivated in much the same 
way. Each covenant in a nq ' ltu e , ed new expressions. 
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with celebrations rooted in events of supreme importance to the 
Hebrews. The feasts of Passover, of Pentecost, and of Tabernacles 
are illustrations. In turn, these Hebrew feasts were replaced in the 
church by the Lord's supper, by Easter, and by Christmas, for these 
festivals were grounded in events in Christ's life. Event and feast were 
closely tied together. 
Another guideline was a reorientation of vocations in the New 
communities. As Hebrew priest was different from pagan preist, so 
the Christian minister was different from either one, because the 
covenant was different; hence, leadership developed along different 
lines than in either paganism or in Israel. So also the structure of the 
individual church was adapted to each new culture which it 
penetrated. 
Cultural practices which were adapted to Israelite or church life 
were transient elements and for that reason posed danger. When 
spiritual life was at a low ebb, the customs, institutions, laws, and 
rites which were adapted from surrounding culture, and thus similar 
to the pagan lifestyle, could be polluted by pagan attitudes and 
emphases. On the other hand, when adapted practices became 
obsolete cultural changes, the very: "Thus saith the Lord" formula 
which initiated them would seem to prohibit further change. So 
obsolete regulations would become a burden on future generations. 
The Christian church has faced problems of cultural adaptation as 
it has evangelized people of differing ways of living. This problem is 
crucial today as Christians face rapid cultural changes at home and 
engage in missionary activities in all areas of the world. 
It may be that an in-depth study of how God revealed Himself to 
the Hebrew people, how he led them to build a new community with 
new ways of practice, how Jesus fulfilled the law of the Old Testament, 
and how He and the apostles build the church would provide 
guidelines for living in today's world. The precepts must be sifted for 
principles so the Scriptures will truly serve us authoritatively in our 
practices. 
Since Asbury Theological Seminary is a seminary training 
preachers for future service, a word about preaching and biblical 
authority may be in order as a conclusion. A preache r without an 
authoritativ e message is an . · he is a living contradiction. 
Several fact ors must combi , i a, m him into a transmitter of ~· the authorit y of God. ... ~• "" ., -~ Like the messenger of ol , 11).~m,~ner must experi ence a call to 
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preach; he/she must receive a commission from the Holy Spirit to 
perform the preacher's task. This divine call should be augmented by 
the church's commissioning of the preacher, who in response must 
have a deep conviction that the Bible is the authoritative Word of 
God. The preacher should study the whole Bible with diligence, care, 
and honesty. 
The preacher must know the reality of the regenerating and 
sanctifying power of the Holy Spirit. Authority and power go 
together and they must be joined in the preacher's life if he/ she is to 
deliver Scriptural messages effectively. Followers of John Wesley 
often refer to the unction of the Holy Spirit, which may be defined as 
God's present support and help during the preaching of the Word. 
The preacher must be a real person. He/ she must be open before 
God and man, and be willing to pay the price of faithful 
proclamation of the Word of God. The preacher must be a person of 
integrity, honest, pure in motive, permeated with love, and outgoing 
in concern for others. Priorities must be fixed on service to God and , 
man rather than on such peripheral matters as salary or status. 
The exhortation of Paul to Timothy still rings out across the years: 
"Preach the Word; be instant in season, out of season; reprove, 
rebuke, exhort with all longsuffering and doctrine" (II Timothy 
4:2). 
Footnotes 
1A study of Hebrew or English words for power in standard lexicons and 
concordances will provide many passages to support these assertions. 
2Consult standard Greek lexicons and concordances for the usage of E{ovow and 
livva11Ls, or English concordances for equivalents, such as "authority" and "power." 
3D. R. Hillers, Covenant: The History of a Biblical Idea (Baltimore: The Johns 
Hopkins Press, 1969), pp. 25-45. Also, D. J. McCarthy, Treaty and Covenant: A 
Study in the Ancient Oriental Documents and in the Old Testament (Rome: Pontifical 
Biblical Institue, 1963), P.P-28-106. 
4The derivatives are to'm, tummi, and tamim. 
5Meredith Kline, The Structure of Biblical Authority (Grand Rapids: Wm. B. 
Eerdmans Publishing Company, 1972), pp. 27-110. 
6Donald G. Miller, The Authority of the Bible (Grand Rapids: Wm. B. Eerdmans 
Publishing Company, 1972), pp. 70-91. 
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About First Fruits Press
In the Journals section, back issues of The Asbury Journal will be digitized and so 
made available to a global audience. At the same time, we are excited to be working 
with several faculty members on developing professional, peer-reviewed, online 
journals that would be made freely available. 
Much of this endeavor is made possible by the recent gift of the Kabis III scanner, 
one of the best available. The scanner can produce more than 2,900 pages an hour 
and features a special book cradle that is specifically designed to protect rare and 
fragile materials. The materials it produces will be available in ebook format, easy 
to download and search.
First Fruits Press will enable the library to share scholarly 
resources throughout the world, provide faculty with a 
platform to share their own work and engage scholars 
without the difficulties often encountered by 
print publishing. All the material will be freely 
available for online users, while those who 
wish to purchase a print copy for their libraries 
will be able to do so. First Fruits Press is just 
one way the B. L. Fisher Library is fulfilling the 
global vision of Asbury Theological Seminary to 
spread scriptural holiness throughout the world.
Under the auspices of B. L. Fisher Library, First Fruits Press 
is an online publishing arm of Asbury Theological Seminary. 
The goal is to make academic material freely available to 
scholars worldwide, and to share rare and valuable resources 
that would not otherwise be available for research.  First Fruits 
publishes in five distinct areas: heritage materials, academic 
books, papers, books, and journals.
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